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PART I 
 

Introduction and Statement of the Problem 
 

 
The term ÒChild EvangelismÓ carries with it many pre-conceptions both positive and 

negative.  On the positive side we find Jesus welcoming and blessing children in 

Matthew 19.  He establishes a pattern for reaching children by His words and deeds.  Of 

this encounter Edward Hayes wrote, ÒTo Him, the recovery of one lost child was top 

priority.Ó1  

Throughout the years well-meaning ministers have interpreted and acted upon the 

example of Christ.  Some have approached children with the love of Christ, presenting 

His message with care while utilizing appropriate methodology.  Others have 

emotionally/verbally abused, scared, or offended little ones based on personal paradigms 

that are less than child-friendly. Although Jonathan Edwards preached of GodÕs love and 

care for children, he also presented the full wrath of an angry God to boys and girls.  

Catherine Brekus writes of the Great Awakening preacher, Jonathan Edwards, ÒTo make 

children see their unworthiness, Edwards did not hesitate to use fear.Ó2 Edwards had no 

background in modern psychology as itÕs rise happened more than a century after his 

ministry. It would seem that he just knew how to exploit common childhood fears when 

preaching to children.3 

Some of todayÕs childrenÕs evangelists continue in the tradition of fear and 

manipulative crowd psychology. 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
1 Edward L Hayes. ÒEvangelism of Children.Ó Bibliotheca sacra, 132 no 527 Jl-S 1975, p 250-264. 

250 
2 Catherine A. Brekus. Children of Wrath, Children of Grace: Jonathan Edwards and the Puritan 

Culture of Child Rearing. Bunge, Marcia j. The Child in Christian Thought. (Grand Rapids: William 
Eerdmans Publishing Company, 2001), 315 

3 Ibid., 316 
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Regardless of approach, the evangelism of children is, and will continue to be, an 

important aspect of Christian ministry.  The leader of the contemporary church should not 

ignore this.  He should rather strive to embrace the concept of evangelizing children, 

discovering new methods in reaching this generation. 

This writing will address the following assertions: There is a biblical mandate to 

evangelize children.   This mandate requires an historical and programmatic response on 

the part of the contemporary Christian church.  

These statements bring several questions to mind.  The foremost of which is, ÒWhat 

does the Bible say about reaching children?Ó Others that must be considered include, 

ÒCan children be lost? Can they be saved?  Can a child understand salvation?  What is the 

churchÕs response to the biblical mandate?  Should the church approach children 

holistically when presenting the gospel?Ó This work will endeavor to answer these and 

other questions which arise when one studies children and salvation from Biblical, 

historical, and social perspectives. 

This manuscript will first address briefly the age of accountability and reasons for 

reaching children.  It will move forward with a major section developing biblical 

perspectives from both Old and New Testaments.  An historic literature review will then 

be presented followed by a practical/programmatic response to the previously 

documented information. 

Perhaps you, the reader, have approached children and ministry to them in the way 

that George Barna describes in his 2001 book, Transforming Children into Spiritual 

Champions.  Concerning children, Barna writes, ÒIn my mind, they were people en route 
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to significance Ð i.e., adulthood Ð but were not yet deserving of the choice resources.Ó4  

Barna goes on to describe how, based on solid research into childrenÕs ministry, he was 

compelled to reconsider his and the churchÕs roles in reaching children. 

A three-fold biblical mandate will be presented in this work.  It encompasses: 

Inclusion, Invitation, and Instruction.  The reader will see that these areas are given 

reoccurring emphasis in the Old and New Testaments. This will be followed by an 

historical literature review beginning with the early church and progressing until now.  

The reader will find in reading this that stirring philosophical arguments for evangelizing 

children will be presented.   

Upon reading this one must, like George Barna, reconsider his and the churchÕs roles 

in recognizing the significance of evangelizing children, the position of children in the 

Body of Christ, and their place in the life of the Church. 

 

Confronting the Age of Accountability 

One cannot begin a study on evangelizing children without first addressing the age of 

accountability.  ÒIt cannot be denied that children sin (Gen. 8:21); that is evident 

empirically as well as theologically!Ó5   

Augustine taught that children begin life in a state of Ònon-innocence.Ó6 Children 

basically do not sin until they have the physical strength and language skills to do so.  

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
4 George Barna. Transforming Children into Spiritual Champions. (Ventura: Regal Books, 2003),  11. 
5 Scottie May, Beth Poterski, Catherine Stonehouse and Linda Cannell. Children Matter. (Grand 

Rapids: William Eerdmans Publishing, 2005),  51. 
6 Mary Ellen Stortz. Where or When Was Your Servant Innocent? Augustine on Childhood.  Bunge, 

Marcia j. The Child in Christian Thought. (Grand Rapids: William Eerdmans Publishing Company, 2001),  
82.  ÒBetween innocence and depravity Augustine posed a third possibility: non-innocence.  Any innocence 
in childhood resided in physical weakness Ð that is, in being unable to harm anyone else (In-nocens, 
literally not harming).Ó  AugustineÕs views are further explained as the author writes, ÒThe meaning of 
accountability shifted throughout these three initial stages of the life cycle.  While the infantÕs non-
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Once they have attained these, they will sin.  Other writers of the fourth century and 

beyond lay the burden of original sin on the children.  It is common today among 

evangelicals to believe that, born with it or not, children do sin and are in need of a 

Savior.  Edward Hammond wrote in his 1878 book entitled, The Conversion of Children, 

ÒAll Christians of every name agree that Òthe wages of sin is death, Òand it must be 

admitted that, at as early an age as a child is capable of knowing right from wrong, it is 

capable of sinning.Ó7   

This is further emphasized by Assemblies of God pastor Richard Dresselhaus as he 

writes, ÒOnly through a careful teaching of the Word of God, and as the Spirit is active, 

will these children recognize their need and feel drawn by the Spirit to salvation.Ó8  Based 

on the assumption that all children sin, the church has sought throughout the ages to 

establish an age at which the child is accountable for that sin.  Once accountability is 

established then the child can be brought into salvation through Jesus.9 

Although scripture does not give such an age, many have attempted to describe it.  

Sam Doherty, who has served with Child Evangelism Fellowship in Ireland and Europe 

for over fifty years writes, ÒThe Bible does not give an age, and neither should we.  

Children differ from each other.  But the Lord Jesus did speak about little ones trusting 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
innocence might be judged pre-moral due to its lack of physical strength, the childÕs developing language 
skills conferred both an ability to communicate and increasing accountability for behavior.  A child was 
held accountable if he or she violated a verbal rule Ð often an arbitrary one.  Adolescence heralded the 
emergence of reason, and a youth faced even greater accountability for his or her behavior.Ó 85 

7 Edward Payson Hammond. The Conversion Of Children. (New York: N. Tibbals and Sons, 1878),  5.  
ÒAll Christians of every name agree that Òthe wages of sin is death, Òand it must be admitted that, at as 
early an age as a child is capable of knowing right from wrong, it is capable of sinning.  To defer the 
capacity for conversion to a more mature age than this, would be to leave to everlasting destruction all 
children past the age of sinning who die while they are too young to be converted.  Marvel not that we say a 
young child can be born again, for, as even a little child bitten by the serpents in the wilderness was capable 
of looking upon the brazen serpent, so the youngest can now look unto Jesus and be saved.Ó  5 

8 Richard L. Dresselhaus. Teaching For Decision. (Springfield: Gospel Publishing House, 1973),  56. 
9 See Appendix B, An Ethical Response to the Age of Accountability 
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him (Matthew 18:6).Ó10  It is evident after study of available historic literature that an age 

of accountability is not taught in the Scriptures. The basis for it can be logically 

deduced.11  One can appreciate the writing of Assemblies of God pastor, Richard 

Dresselhaus concerning the age of accountability.  His book, Teaching for Decision, was 

a mainstay for Sunday school teacher training in the 1970s and 80s.  Dresselhaus pens, 

ÒObviously, it is impossible to determine a uniform age when all children reach this point 

of awareness.Ó12   

The age of accountability question may never be fully answered on planet earth.  

When is a child old enough to understand?  How do you approach salvation when you 

feel he is ready?  Is the church guilty of pushing for salvation commitments at too early 

an age?  David Smith wrote in 1987, 

Some argue that young children are not able to understand the issues of faith and 
grace.  I realize that children mature at different rates, and the ability to discern 
spiritual issues comes at a different point for different individuals.  However, many 
have understood salvation by grace through faith at a very early age.  We should 
present a consistent gospel message even to young children.13 
 

In 1970, William Hendricks, Baptist theologian, further explains why the church must 

present the gospel to children.  He talks of a ÒmomentÓ when the child awakens to the 

spiritual truth of salvation and thus accountability.14 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
10 Sam Doherty. How to Evangelize Children.  (Northern Ireland: CEF Specialized Book Ministry, 

2003), 12. 
11 Edward L. Hayes. ÒEvangelism of Children.Ó Bibliotheca sacra, 132 no 527 Jl-S 1975, p 250-264. 

254. 
12 Richard L. Dresselhaus. Teaching For Decision. (Springfield: Gospel Publishing House, 1973),  57. 

ÒThe rate of growth and maturity varies radically, according to ability and background.  Some children 
have a basic comprehension of the gospel at age four or five.  Others may reach the age of 10 before they 
seem ready to grasp the message of the gospel.  At any rate, salvation is conditioned upon some ability to 
understand the basic plan of salvation.  This is true for children as well as adults.Ó 57. 

13 Daniel H. Smith.  How to Lead A Child to Christ. (Chicago: Moody Press, 1987), 15.  
14 William Hendricks. ÒThe Age of Accountability.Ó In Children and Conversion, edited by Clifford 

Ingle, 84-97.  Nashville: Broadman Press, 1970. ÒThe time of accountability is the moment of grace when 
one is brought to a decision for or against Christ by the Spirit.  This moment requires the proclamation of 
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Church leaders and teachers who spend at the most 2-3 hours a week with children 

can hardly be expected to know a child well enough to estimate his readiness to receive 

Christ.  So the childrenÕs leader must do as Lois Lebar encouraged in her 1952 book, 

Children in the Bible School.  Ms. Lebar implores the leader to Òprovide frequent 

opportunities to say yes to Christ.Ó15 The task of the church then is to endeavor to provide 

these frequent occasions when children can be challenge at their varying levels of 

understanding to make a conscious decision for Christ. 

Concerns over the age of accountability often arise when the childrenÕs leader or 

pastor is confronted with the question, ÒWhat if the child were to die?Ó  A fear of 

impending doom then motivates the leader to evangelize the child.  Several writers have 

adopted a reverse approach.  It is based on the assumption that a sufficient Christian 

theology for the evangelism and discipleship of children must be based on the 

supposition that children will live.  Children must be taught of their importance in GodÕs 

eternal scheme rather than be frightened by impending death.16  An invitation to receive 

abundant life in Jesus is a much worthier motivation than providing an eternal fire 

escape. 

When incorporating boys and girls into the faith community, the motivation of 

insuring that children have a new life in Jesus must supersede any other.  God is just and 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
the Word, the drawing of the Spirit, and the yielding of the individual to God.  Until this moment is 
possible, one may leave children in the hands of God.  Evidences are that we are holding very young 
children accountable for too much and not holding adults, who have professed Christ, accountable for 
enough.Ó 97 

15 Lois E. Lebar. Children in the Bible School. (Old Tappan: Fleming H. Revell Company 1952),  171.  
ÒIf we provide small children frequent opportunities to say, ÒyesÓ to Christ in accordance with their limited 
comprehension of Him, we shall never err by hindering them from coming to the Savior, nor by being 
responsible for their making a mere profession before the Spirit has prepared the heart.  We shall never be 
guilty of going to either extreme if we give our groups of children numerous occasions to confess their love 
of Christ, and then deal individually with those who seek salvation, a miracle which happens once for all 
time and eternity.Ó 171 See Appendix A 

16 William L. Hendricks. A Theology for Children. (Nashville: Broadman Press, 1980), 17. 
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loves the children. Edward Hayes wrote, ÒGod stands ready to save the child on the 

exercise of the child's faith. If the child is a five-year-old, God will be pleased to accept a 

five-year-old response. If the child is ten, then God will accept a ten-year-old faith 

response.Ó17 

The task of the would-be evangelist may not be that of discerning the age of 

accountability, but rather advancing the gospel to children of all ages utilizing 

appropriate methodology backed with the pure motive of GodÕs love.  The task of this 

thesis is not to devise or discern nor answer or solve the dilemma of the age of 

accountability.  The age of accountability is a topic that will be the subject of continuing 

debate long after this work is complete.  The purpose of this thesis is to demonstrate a 

biblical mandate for advancing the gospel to children young and old.  This advancement 

must move forward utilizing appropriate methodology applied out of a motivation to 

share GodÕs love. 

 

Why Should We Evangelize Children? 

In the book, Children in the Bible School, Lois Lebar answers the question, ÒWhy 

bring the gospel to children?Ó18 Ms. Lebar provides eight reasons.  This author has 

borrowed two of her answers and added a third of his own.  These best represent todayÕs 

reasons for reaching children.  These are: 1) The Bible clearly teaches us that Jesus calls 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
17 Edward L. Hayes. ÒEvangelism of Children.Ó Bibliotheca sacra, 132 no 527 Jl-S 1975, p 250-264. 

261. 
18 Lois E. Lebar. Children in the Bible School. (Old Tappan), Fleming H. Revell Company 1952, 19-

30. (See chart 1) 
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children to himself, 2) Children open many homes for the Gospel, and 3) The societal, 

religious, media, and family influences of today demand a Christian response.19  

These three will be evident throughout the continuation of this writing.  The 

challenge will be to lay a foundation of scripture, then build philosophical walls which 

will stand the storms of time and societal pressure.  Ideally, architecture of these 

arguments will compel the reader to reach and disciple children. George Barna notes, 

ÒWe can strive to give our youngsters all the advantages the world has to offer, and 

motivate them to make the most of available opportunities and resources; but unless their 

spiritual life is prioritized and nurtured, they will miss out on much of the meaning, 

purpose and joy in life.Ó20   

This work will propose the kind of a holistic approach Barna has defined.  The 

spiritual life of children must be prioritized and cultivated.  It will be important for the 

reader to proceed with the understanding that spiritual life and growth is the ultimate aim 

of any outreach effort. 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
19 Ibid. 
20 George Barna. Transforming Children Into Spiritual Champions. (Ventura: Regal Books, 2003), 29. 
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PART II 
 

A Biblical Mandate 
 
 

GodÕs blueprint for the dissemination of mankind always included children. Young 

ones were neither an addendum nor the result of the curse on Adam and Eve.  GodÕs 

command to be fruitful and multiply (Gen. 1:28) came before the fall.21  In exploring the 

Biblical mandate for evangelism of children, we must first recognize that God has always 

included children in His plan.   

Baptist theologian William Hendricks writes of this saying, ÒAn interpretation of 

biblical references to children would reveal the following conclusions.  The childhood of 

important biblical figures is noted.  Instruction of children by precept and example is 

commanded.  There is a great compassion for the young displayed in biblical 

literature.Ó22  The objective of this work is to demonstrate GodÕs desire that children be 

saved through the narrative and commands of Scripture. 

It is the intent of God that all people young and old be saved.  1 Timothy 1:4 states 

that God Òwants all men to be saved and to come to knowledge of the truth.Ó 23  There is 

no age restriction on this or other salvation references in Scripture.  One can assume that 

the gift of salvation is all-inclusive. God, who inspired John to write ÒFor God so loved 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
21 Robert J. Choun and Lawson, Michael.  The Christian Educators Handbook on ChildrenÕs Ministry. 

(Grand Rapids: Baker Book Company, 1998),  16. 
22 William L. Hendricks. A Theology for Children. (Nashville: Broadman Press, 1980), 247. 
23 1 Timothy 1:4. Unless otherwise stated, all Scripture used in this paper will be from the New 

International Version of the Bible. Grand Rapids: Zondervan Publishing,1973. 
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the world that he gave his one and only Son, that whoever believes in him shall not perish 

but have eternal life,Ó24  would scarcely leave the children out of the equation. 

The age of accountability, which has been briefly discussed already does not come 

into play in this discussion.  Together, we will see that children and all other sinners are 

loved by God and will be forgiven by Him.  We will show that God directs parents and 

other leaders to train the child from the time he is young. 

This study of children in Scripture is not intended to be all-inclusive.  It will focus on 

GodÕs love and care for children, the responsibility of the parents and the church in 

regards to children, and the mandate to reach and disciple boys and girls.  The stories of 

Old Testament children and parental directives to train children will be explored.  

Following this, JesusÕ teaching concerning children, and His encounters with children in 

the New Testament, will be discussed. 

 
Children in the Old Testament 

Children were included in the corporate religious life of the Hebrew nation. 

Although they were not regarded as full-fledged members of the religious 

community, they were included in all readings, festivals, and community gatherings.  

Honeycutt writes, 

Within the legal sections of the Old Testament, there is a total absence of provisions 
about admitting children to full religious status.  This is important, for the religious 
system carefully spelled out details about many other matters.  The absence of rules 
in this area implies that, except for circumcision, children were accepted without 
going through any ritual or meeting any other requirements.25   

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
24 John 3:16. NIV. 
25 Roy Honeycutt.  Children and Conversion. ed. Clifford Ingle. (Nashville: Broadman Press, 1970),  

20. 
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But children were more than passive onlookers.  God designed feasts and celebrations 

that included children actively. God intended history for the Hebrew culture to be a 

hands-on, participatory aspect of life.  The children were to join in as, through feasts and 

celebrations, the community relived the past that helped shape its faith and identity.26  

Passover is probably the greatest example of this reliving of the past.  In it, the children 

actively celebrate with family as they reenact events of their deliverance. Other festivals 

including Tabernacles, Day of Atonement, and Rosh-Hashanah also provide times of 

remembrance and training of the children.  The traditional practices woven into these 

festivals include storytelling, hands-on learning, prayers, repetition, scripture reading, and 

total family involvement.  It is known now that these kinds of methods are important 

when instilling faith in children. ÒThe repeated cycle of week and year shaped the faith of 

the Mosaic community, affirming again and again the identity of the chosen people, and 

affirming again and again the identity of God as Creator and Redeemer.Ó27 

The Hebrew adult of the Old Testament assumes that children will grow up as active 

members of the community.28  This is why children are present during the reading of the 

law in Joshua 8:35.  This reads, ÒThere was not a word of all that Moses had commanded 

that Joshua did not read to the whole assembly of Israel, including the women and 

children, and the aliens who lived among them.Ó29  One commentary says of this event, 

ÒThe "little ones" were to hear "all that Moses commanded." They might comprehend 

little. They would feel much. Through the imagination, their souls would be filled with 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
26 Lawrence O. Richards. ChildrenÕs Ministry (formerly A Theology of ChildrenÕs Ministry). (Grand 

Rapids: Zondervan Publishing, 1983),  21. 
27 Ibid., 21. 
28 Ibid., 20. 
29 Joshua 8:35. NIV. 
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abiding, restraining, and uplifting awe.Ó30  Children are obviously included in the Hebrew 

community of faith.  So much so, that they are even present during the judgment of 

Achan in Joshua 7. 

As much as children lived as members of the Israelite faith community, God 

established the home as the primary component in nurturing their faith.  This is 

established in specific detail in the verses following the Shema Yisrael in Deuteronomy 

6:4.  These verses (5-9), are commonly referred to as VÕhavta.31  These verses read, 

 

Love the LORD your God with all your heart and with all your soul and with all your 
strength. 6 These commandments that I give you today are to be upon your hearts. 7 
Impress them on your children. Talk about them when you sit at home and when you 
walk along the road, when you lie down and when you get up. 8 Tie them as symbols 
on your hands and bind them on your foreheads. 9 Write them on the doorframes of 
your houses and on your gates.32 
 

There is in these verses a plan for intentional training of the children in which the 

parents become the primary religious educators.  David Boyd shares, ÒPerhaps no biblical 

passage more clearly exemplifies GodÕs mandate for intentional, systematic exposure of 

children to the Word of God and spiritual values.Ó33  The unique form of this instructional 

guide is clear in that it includes GodÕs word as authority, parent as teacher, and all of life 

as the classroom.  Lawrence Richards reminds the reader, ÒInstruction is to infuse all of 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
30 The Biblical Illustrator Copyright © 2002, 2003, 2006 Ages Software, Inc. and Biblesoft, Inc. 
31 Bible Knowledge Commentary/Old Testament Copyright © 1983, 2000 Cook Communications 

Ministries; Bible Knowledge Commentary/New Testament Copyright © 1983, 2000 Cook 
Communications Ministries. All rights reserved.  Deuteronomy 6:6-9 ÒGod's people were responsible to 
meditate on these commandments, to keep them in their hearts. This enabled them to understand the Law 
and to apply it correctly. Then the parents were in a position to impress them on their children's hearts also. 
The moral and biblical education of the children was accomplished best not in a formal teaching period 
each day but when the parents, out of concern for their own lives as well as their children's, made God and 
His Word the natural topic of a conversation which might occur anywhere and anytime during the day.Ó  

32 Deuteronomy 6:5-9. NIV. 
33 David John Boyd. ÒThe ChurchÕs Role in Building the Spiritual Foundation of ChildrenÓ (MasterÕs 

Thesis, Assemblies of God Theological Seminary, 2006), 13. 
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life, as parents share those truths of Scripture that are needed by a child to interpret his or 

her experiences.Ó34 

The pattern set forth in these passages includes responsibility, intentionality, 

creativity, and expectation.35  Responsibility is demanded as this training is not presented 

to parents as optional.  Using words like Òimpress,Ó and Òtalk,Ó the writer assumes that 

parents will just do it.  There is no formal request, informal suggestion, or question asked.  

Parents are simply exhorted to teach their children.   

This is intentional in that training is be conversational and to take place in every life 

setting and situation.  Children are to learn of God while walking along the road, lying in 

bed, or sitting around the table. 

It is creative in that parents are exhorted to write these words on doorframes and 

gates.  They are to tie them to their foreheads and on their hands.  If the modern parent 

would take this to heart, they would write Scripture on the refrigerator door and 

dashboard of the family car.  They would hang it on the bunk bed and in the family room.  

They would talk about it while waiting for the school bus and driving to soccer practice.  

The dinner table would become a place of devotion. 

The expectation always present is that through these means, children would grow up 

to love the Lord their God with all heart, mind, soul, and strength. 

Richards expounds on this idea with, ÒIf we were to adopt a similar pattern today we 

would seek to develop a ministry to children that; Takes place in the context of a loving, 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
34 Lawrence O. Richards. ChildrenÕs Ministry: formerly A Theology of ChildrenÕs Ministry. (Grand 

Rapids: Zondervan Publishing, 1983), 25.  Richards amplifies this thought saying, ÒInstruction is to be 
woven through the day, given as conversation about GodÕs words as family members sit together at home, 
walk along the road, lie down at night, or rise in the morning.  The underlying assumption seems to be that 
as life lived together, godly parents will explain their actions by pointing out the words of God that are 
guiding their responses.Ó 25. 

35David John Boyd. ÒThe ChurchÕs Role in Building the Spiritual Foundation of Children.Ó  ÒMasterÕs 
Thesis, Assemblies of God Theological Seminary, 2006. David talks about these concepts on pages 13-15.  



$' "
"

holy community, Features participation by children in the life of the community, and 

calls for instruction by and within the family unit.Ó36  Several authors refer to the 

placement of Scripture on the doorposts and gates as being Òhousehold memorials.Ó 

Children and their parents were constantly reminded of God and His love for and 

commitment to His people. 

One cannot discuss the place of children in Old Testament religion without visiting 

the memorial stones of Joshua chapter 4.  The children of Israel had just crossed the 

Jordan at flood time.  Before the priests left the middle of the river and the waters 

returned, Joshua sent twelve men, one from each tribe to collect stones from where the 

priests had stood in the riverbed with the Ark of the Lord.  These he set as a sign for the 

people. Then Joshua declares, ÒIn the future, when your children ask you, `What do these 

stones mean?' tell them that the flow of the Jordan was cut off before the ark of the 

covenant of the LORD. When it crossed the Jordan, the waters of the Jordan were cut off. 

These stones are to be a memorial to the people of Israel forever."37  The Hebrew word 

used here for memorial is zakur, meaning Òto reflect on,Ó Òcommemorate,Ó Òbring forth 

praise,Ó or Òbe a remembrance.Ó38   

Of these stones, Kiel and Delitzsch write, ÒIt is not likely that they remained there for 

centuries; but they were intended rather as a memorial for the existing generation and 

their children, than for a later age, which would be perpetually reminded of the 

miraculous help of God.Ó39   Nonetheless, the stones were there when children and their 
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parents crossed the river, went fishing, or just traveled by the spot.  The act of setting the 

stones was also commemorated in the writing and the oral ÒtraditionÓ40 of the people so 

in that sense, they have stood for countless generations.  

Of this and other memorials in the life of Israel, Richards writes, ÒMemorials were 

another pervasive feature of the educational process woven by God into the fabric of 

ideal Israel.  Throughout Palestine were multiplied reminders of IsraelÕs heritage in the 

Lord: reminders each new generation could see and touch and feel.Ó41  Each of these 

memorials became an opportunity for curiosity to grow in children.  They would inquire 

of their parents asking, ÒWhat do these mean?Ó Mom and dad could then remind the 

children of what God did on that very spot.  They could praise and thank God with their 

children and talk of GodÕs goodness, faithfulness, and love for His people.  The Lord had 

provided parents with a built in devotional guide in the memorials of Israel. 

There are many references throughout the Old Testament to children and the training 

of children.  None is quite as poignant as the admonition of Psalm 78:1-8.  This portion 

of Scripture establishes the importance of the oral tradition for the spiritual survival of the 

next generation.  It reveals the generational importance present in the heart of God and 

His people Israel.  Perhaps the psalmist had Judges 2:10 in mind when he penned these 

verses.  It reads, ÒAfter that whole generation had been gathered to their fathers, another 

generation grew up, who knew neither the LORD nor what he had done for Israel.Ó 42  

  Psalm 78:1-8 reads, 
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  PS 78:1 O my people, hear my teaching; listen to the words of my mouth.  2 I will open 
my mouth in parables; I will utter hidden things, things from of old-- 3 what we 
have heard and known, what our fathers have told us.  4 We will not hide them 
from their children; we will tell the next generation the praiseworthy deeds of 
the LORD, his power, and the wonders he has done.  5 He decreed statutes for 
Jacob and established the law in Israel, which he commanded our forefathers to 
teach their children, 6 so the next generation would know them, even the 
children yet to be born, and they in turn would tell their children. 7 Then they 
would put their trust in God and would not forget his deeds but would keep his 
commands.  8 They would not be like their forefathers-- a stubborn and 
rebellious generation, whose hearts were not loyal to God, whose spirits were 
not faithful to him.43 

 
There is a sense of urgency in these verses and in the narrative to follow concerning 

the insurance of the God-life being passed on to oneÕs posterity.  It is logical to surmise 

that if Hebrew fathers explained these things to their children.  Those children, when 

grown up should not hide them from their own offspring. 

There is a sense in this and other directives to parents throughout Scripture that GodÕs 

desire is that spiritual heritage be passed down openly, honestly, and freely from 

generation to generation.  This speaks of more than a Sabbath school or religious 

program.  Fausset writes of this concept indicating that training is to be accomplished, 

ÒNot merely by a formal teaching, but by speaking from the heart to their children's heart 

(Ex 13:14; Deut 4:9, 23; 6:6-7).Ó44  It is this heart-felt emotionally charged spiritual 

passing of the baton that will affect change in a family which in turn will change the 

nation. 

Woven through the examples given is a thread of direction for the lives children in 

the religious community.  God has from the beginning loved and cared enough for 
"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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children to provide them with spiritual mentors in the guise of parents.  That He has 

planned for heavenly relationship with all people regardless of age or moral 

understanding is continuous proof of His great loving-kindness.  No one can doubt after 

viewing the place and presence of children in the Old Testament community and 

narrative that God loves kids.  No scholar of worth can dismiss GodÕs plan for 

perpetuating His message and His people through the spiritual development of the child. 

Children of the Old Testament 

It is important now to briefly explore the living out of GodÕs plan through the stories 

of individual Old Testament children.  How did God work in their lives?  What 

importance did spiritual mentors have in the prospect of these individuals perpetuating 

religiosity as they grew in age and in leadership?  What childhood lessons caught by 

these children propelled them to spiritual significance?  

One can begin with the story of the boy Samuel.  Scripture indicates that Samuel was 

dedicated to the Lord sometime after he was weaned. Honeycutt writes, ÒWhile there is 

no basis for assuming that this was the normal pattern, this is nonetheless a clear example 

of a child hardly beyond infancy who was taken to the shrine and dedicated to the 

Lord.Ó45  His parents dedicated him to the Lord and Samuel grew up in the temple under 

the training of Eli.  It will never be known how Eli treated Samuel different than his own 

sons.  Perhaps he did his best to make up for the failings of raising his own children.  

Whatever happened, Samuel is found serving in the temple, ready to do whatever is asked 

of him. 
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Honeycutt writes of this story, ÒThe Samuel narrative reveals two significant points.  

First, an individual could be dedicated to the Lord from infancy, and thus included in the 

broader circle of religious structures.  Second, such an individual could have a new or 

special kind of experience Ð ÒSamuel did not yet know the Lord.Ó46    

One should consider the first point.  It is significant in Scripture that children can be 

brought to the Lord and into His service at an early age.  Although one doesnÕt find an 

overwhelming number of cases like SamuelÕs, it is important to note that nothing in this 

narrative point to his case being unusual.  Neither Eli, nor SamuelÕs parents though it 

strange to leave their boy in the temple service. 

HoneycuttÕs second point concerning a new kind of experience once again reveals the 

special place God has in his heart for children.  The boy is simply going about life doing 

his best when God enters the equation.  Samuel is simply performing his regular duties 

and clearly has no expectation of revelation. His encounter with God is representative of 

the common association between temple and revelation.  One commentary records, ÒTill 

that time Samuel had been employing himself in some good exercise or other, reading 

and prayer, or perhaps cleaning or making ready the holy place; and then went softly to 

his bed. Then we may expect God's gracious visits, when we are constant and diligent in 

our duty.Ó47 

And yet, God speaks to Samuel.  It is clear that Samuel was going about his duties, 

learning about God and the temple and did not expect a visitation from God.  He was 

simply being faithful in the little things of life and God saw fit to give him much.  One 

sees from this story that God will work in the lives of any who seek and faithfully serve 
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Him, regardless of age.  The Lord welcomes children and will work in and through their 

lives even in a time when His working is rarely witnessed. 

Charles Spurgeon writes of the Samuel narrative, ÒBelieve in the conversion of 

children, as children; believe that the Lord can call them by His grace, can renew their 

hearts, can give them a part and a lot among His people long before they reach the prime 

of life.Ó48 

Lawrence Richards pens, ÒThe parents are to instruct, to model, and to discipline.  

The young are urged to accept, to heed, to remember, and to keep the parentsÕ words.Ó49  

But what is to become of the child that has no Godly parents to instruct him in this 

manner? 

To answer these questions consider 2 Kings, chapters 21-23, and the story of Josiah.  

One finds in the narrative that his father, Amon Òforsook the LORD, the God of his 

fathers, and did not walk in the way of the LORD.Ó50  Amon dies and Josiah takes over at 

age eight.  He reigns for 31 years and Scripture says of him, ÒHe did what was right in 

the eyes of the LORD and walked in all the ways of his father David, not turning aside to 

the right or to the left.Ó51 

Although JosiahÕs father was evil, little is known about his mother.  Keil and 

Delitzsch suppose that, ÒAs a child he had probably received a pious training from his 

mother; and when he had ascended the throne, after the early death of his godless father, 
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he was under the guidance of pious men who were faithfully devoted to the law of the 

Lord, and who turned his heart to the God of their fathers.Ó52   

It is probable that, like Joash of 2 Kings 12, Josiah did have godly counsel.  It would 

hardly seem likely that a child of eight could have ruled against those advisors which 

surrounded him.  What is notable in both his and JoashÕs stories is that a child in such a 

place could, and did, reign with godliness.  Much of what these child-kings did affected 

the entire nation for God. 

The challenge taken from this narrative is to guide children towards God and to see 

what He can do through their young lives.  Space does not permit detail to be given of 

other Old Testament children.  From Joash to the Hebrew children of Daniel 1:17, one 

finds God recognizing the worth of young people and blessing their lives. 

 

Children in the New Testament 

Coble writes concerning children in the Gospels, ÒThe Greek word which is 

translated ÒsonÓ is used in the four Gospels over 220 times.  Two related words which are 

usually translated Òchild (children)Ó are used more than 50 times.  Yet there are only five 

statements from JesusÕ lips which make reference to children in a contemporary sense of 

the term.Ó53 Consider now a brief look at each of those five statements.  The first two are 

what he refers to as minor references.  This paper will consider these first, then move on 

to the major teachings of Jesus concerning children. 
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In Luke 11:13 and Matthew 7:11 we find JesusÕ teaching on prayer.  He states in 

Luke, ÒIf you then, though you are evil, know how to give good gifts to your children, 

how much more will your Father in heaven give the Holy Spirit to those who ask him!"54  

In Matthew the Holy Spirit is exchanged with Ògood thingsÓ or Ògood gifts.Ó55   Jesus, 

almost in passing here, comments on a fact of everyday life.  Jesus capitalized on the fact 

that parents cared for, loved and made provision for their children.  This parental drive 

became a background for teaching the readiness and ability of the Heavenly Father to 

love, care, and provide for His children.56 

This teaching is not so much aimed at evangelizing children as it is a comparison of 

earthly and heavenly parenting.  In both cases one sees that the Father cares for and 

provides for His children.  One can deduce that wanting His children to be saved is in 

keeping with the heavenly FatherÕs character.  Salvation is after all, the highest form of 

provision. 

The second minor text is that of Matthew 10:21-37.  This teaching concerns the 

divisive possibility of the Gospel in the family unit.  Children may make choices for or 

against God which will be in conflict with parental choices.  Coble writes, ÒIndividual 

loyalty to Christ may cause a rupture of major earthly loyalties.Ó57  

There is no real case to be made for child evangelism from this passage other than to 

mention that a child may indeed choose Christ independent of his parent.  This choice 

could subsequently cause conflict.  Note here that neither one of these passages is 

promoting a parent-child relationship that is in conflict with the traditional Jewish 
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family/religious unit.  The first instance is observational and the second only a remote 

possibility. 

There are three major teachings which come from Jesus concerning children.  This 

study will first look at JesusÕ blessing of the children (Mark 10:13-16; Matthew 19:13-15, 

Luke 18:15-17).  The paper will then view JesusÕ teaching on greatness in the kingdom 

(Matthew 18:1-5; Mark 9:33-37; Luke 9:46-48). The document will  end this section with 

a look at the teaching on the value of a child (Mark 9:42; Luke 17:1-2; Matthew 18:6-14). 

The first case, JesusÕ blessing of the children, is the classic motivational verse used by 

childrenÕs pastors and evangelists to emote a response from non-caring congregants.  

Many have quoted Òlet the little children come to me and forbid them notÉÓ with little 

regard to context or the entirety of the story.   

People brought children to Jesus to be blessed.  Coble says this was a ÒJewish 

blessing which included the laying on of hands in a recognized ceremonial form.Ó58  He 

also goes on to say that the disciplesÕ response was not surprising. ÒOutside of the home, 

the ancient world held a very low estimate of children.  Usually the child was not even to 

be seen among adults, certainly not to be heard.  An important Jewish leader was not 

expected to waste his time with children.Ó59 

JesusÕ response was unexpected among his followers.  After all, they were only 

attempting to protect the MasterÕs schedule.  But Jesus had scheduled an impromptu 

teaching.  This episode in JesusÕ ministry reflects the constant theme throughout the 
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Gospels, especially in MatthewÕs, that Jesus cares for the lowly, oppressed, and destitute 

of this world.  Bruner writes, ÒThe purpose of bringing children is JesusÕ touch and 

prayer.  This is still the purpose of the churchÕs bringing the children to Jesus. This story 

is very useful.  It teaches us that Christ does not receive only those who voluntarily come 

to Him of holy desire and moved by faith, but also those who may not yet be old enough 

to realize how much they need his grace.Ó60 

Some have argued that the intent of this verse is not aimed at small children.  Look at 

the Greek word used for little children in this passage. ÒPaidion ( paidi/on  - a diminutive 

of pais, signifies "a little or young child"; it is used of an infant just born, John 16:21, of a 

male child recently born, e. g., Matt 2:8; Heb 11:23; of a more advanced child, Mark 

9:24; of a son, John 4:49; of a girl, Mark 5:39,40,41; in the plural, of "children," e. g., 

Matt 14:21.Ó61  There is little doubt here that this story is about small children.  Jesus 

would welcome the smallest child as He would any person.  All are significant to Him.  

David Boyd writes of this, ÒTo the disciples, children were an interruption. But to Jesus, 

children exemplified His receptivity to all people.Ó62   

This story is a reminder of GodÕs everlasting love for every people group, every 

culture, every gender, age level, and social misfit.  JesusÕ love for children is reflective 

then of his love for all.   

Note the next story concerning true greatness in the kingdom. 

At that time the disciples came to Jesus and asked, "Who is the greatest in the 
kingdom of heaven?"  2 He called a little child and had him stand among them. 3 And 
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he said: "I tell you the truth, unless you change and become like little children, you 
will never enter the kingdom of heaven. 4 Therefore, whoever humbles himself like 
this child is the greatest in the kingdom of heaven.  5 "And whoever welcomes a little 
child like this in my name welcomes me.63 
 

Coble reminds the reader, ÒThe age-old problem of man, the desire for recognition of 

rank, has always been a source of special problem in the Orient.  The frequency of its 

appearance in the Gospels points to the seriousness of the problem, not only among the 

early apostles, but also throughout the early history of the church.Ó64  Jesus challenges 

this concept by using a child as an object lesson for His followers and for all. 

One must be converted spiritually but also attitudinally.  One must learn to become 

servants, live humbly, and be happy to give others first place.  One must become 

dependent upon Jesus and others in this life of service.  Children live in total dependence 

of parents and other caregivers.  There is a consciousness of this dependence throughout 

childhood.  One must establish that God consciousness which, like a child, causes total 

reliance upon the Lord. 

Jesus makes a point as well that when one welcomes a child in His name, one has 

welcomed Him.  ÒIn ChristÕs Kingdom one does not show supreme loyalty by saying to 

him, ÒYour wish is my command.Ó  That loyalty to Christ is shown when one meets one 

of the helpless and needy little children and acts out the motto, ÒYour need is my LordÕs 

command to me.Ó65   

Although this passage gives direction as to how the church should treat all children, it 

does not direct one specifically to evangelize them.  Once again believers are left to 
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contemplate an extended purpose in His teaching.  Would one allow any child to go 

hungry, physically or spiritually?  To do so would be to do this to Jesus.  This is 

consistent with ChristÕs teaching in Matthew 25, ÒThe King will reply, `I tell you the 

truth, whatever you did for one of the least of these brothers of mine, you did for me.Ó66  

Children certainly fall into the category of Òleast of these.Ó 

Hayes states, ÒTo Him, the recovery of one lost child was top priority, and those who 

offended children were marked for judgment.Ó67  One can assume that reaching children 

with GodÕs good news would be practicing right actions towards His little ones. 

Finally, look at JesusÕ teaching on the value of the child.  Mark 9:42 reads, ÒAnd if 

anyone causes one of these little ones who believe in me to sin, it would be better for him 

to be thrown into the sea with a large millstone tied around his neck.Ó68  One sees in this 

statement great value placed on the child believer.  Thomas Paterson writes of this verse, 

ÒJesus has thrown his defense around childhood, and innocence, and trusted love, and 

who makes base assaults on these does so at eternal peril.Ó69 

There is some question among theologians as to whether this refers to actual children 

or new believers. MatthewÕs read on this teaching ends with specific reference to little 

ones.  There is no mistake here.  Matthew is referring to children.  One already 

understands from this study, Matthew, the evangelist is concerned about the salvation and 

discipleship of all people. 

Hayes reinforces this saying, ÒWe are reminded that every reference to children in the 

Gospels adds to our understanding of the gospel message. It is for all mankind, rich or 
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poor, great or small, adult or child. "Even so," said Jesus, "it is not the will of your Father 

which is in heaven, that one of these little ones should perish" (Matt. 18:14).Ó70 

 

Children of the New Testament 

The previous section briefly explored the teachings of Jesus in regards to children.  

Now one must explore the children of JesusÕ time.  It is best that one begin with Christ 

Himself.   Little is known of the childhood of Christ other than the circumstances of His 

birth, His circumcision on the eighth day, and His trip to Jerusalem at age twelve.  Jesus 

accompanied His parents to the feast as was the custom.  Unbeknownst to His parents, as 

they began the journey home, Jesus was left behind. Once this was discovered, they 

began to search.  After three days the child was found.  Scripture says,  

After three days they found him in the temple courts, sitting among the teachers, 
listening to them and asking them questions. 47 Everyone who heard him was amazed 
at his understanding and his answers. 48 When his parents saw him, they were 
astonished. His mother said to him, "Son, why have you treated us like this? Your 
father and I have been anxiously searching for you." 49 "Why were you searching for 
me?" he asked. "Didn't you know I had to be in my Father's house?71 
 

It seems evident from this interaction that at age twelve Jesus had a sense of his 

purpose on earth.  The Pulpit Commentary suggests, ÒIt was then, perhaps, as we have 

already reverently surmised, in the gradual development and growth of the Redeemer that 

consciousness who he really was first dawned upon "the Child Jesus.Ó72 One may never 

know the truth of this statement, but it is known that boy Jesus, after spending this time in 

the temple, returned home and obediently lived out his childhood and teen years.  It 
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would be eighteen years before scripture once again picks up the narrative of JesusÕ life.  

One can only speculate as to the kinds of life experiences he had during these years of 

silence.  One does know that Scripture says during this time, ÒJesus grew in wisdom and 

stature and in favor with God and men.Ó73 

Jesus then launches into his public ministry.  A mere handful of encounters with 

children are mentioned by the Gospel writers.  This paper has already mentioned his 

standing a child in their midst and his blessing the children. 

Although the account of five thousand being fed is recorded in each of the gospels, it 

is John who indicates the involvement of a child.  Andrew brings the boy and his lunch to 

JesusÕ attention saying, "Here is a boy with five small barley loaves and two small fish, 

but how far will they go among so many?"74  No direct interaction is indicated in this 

passage.  Nevertheless, the boy was brought forward with his lunch.  One commentary 

says, ÒThere is a lad here, the Greek word being paidarionÑ a little lad, probably one that 

used to follow this company.Ó75 

The boy was little and the lunch was real.  He gave Jesus all he had.  Several 

commentaries suggest that he may have been carrying this food for the disciples or 

selling the loaves and fish.  

Ò[There is a lad here] Paidarion, a little boy, or servant, probably one who carried the 

apostles' provisions, or who came on purpose to sell his bread and fish.Ó76  That the child 

is mentioned is important.  That his lunch was used is significant in that Jesus used the 
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gift/lunch of a little boy to provide the needs of over five thousand people.  This story 

indicates that God can and will use children and their gifts to bless this world. 

The possessed child of the Canaanite woman found in Matthew 15 and Mark 7, 

provides us with an example of ChristÕs compassion.  He has a love for all people, 

children included, that reaches beyond borders and racial prejudice.  That womanÕs little 

girl was healed by the word of Jesus.  Adam ClarkeÕs Commentary gives us some insight 

on how complete the healing was.  It reads, ÒThe AEthiopic has a remarkable reading 

here, which gives a very different, and, I think, a better sense. And she found her 

daughter clothed, sitting upon the couch, and the demon gone out.Ó77 

The case of the demon possessed boy found in Matthew 17 demonstrates the power of 

Christ over evil and His concern for the helpless. When asked how long his son had been 

afflicted, the man answers, ÒFrom childhood,Ó78  This young man had been possessed 

from the time he was a boy.  Mark 9:21-22 The father briefly answers, ÒFrom a child.Ó 

He then turns to a description of the perils to which his child was continually exposed as 

a result of this evil possession. 

It is important to note here that this and other descriptions of the demon possessed 

among children in the New Testament speak of the attack upon childhood found there 

and throughout history, 

One last event which cannot be overlooked is the temple encounter of Matthew 

21:14-16.  Jesus had been healing people in the temple area when children began praising 

him openly. ÒJesus loved children, and they loved and followed him, taking up the cry 

which they had heard the day before from the multitude, and in simple faith applying it 
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again to Christ. While grown men are silent or blaspheming, little children boldly sing his 

praises.Ó79  This writer has discovered that children love to bask in the presence of God.  

When children are exposed to ChristÕs love and power, they naturally wish to express 

their praise to him.   

 

Concluding Thoughts on the Biblical Mandate 

The biblical mandate for reaching and discipling children includes a three-fold 

approach.  Children are included, invited, and instructed.   

They are included throughout the Old and New Testaments in the community of faith.  

Lawrence Richards writes, ÒIn the New Testament church, the Mosaic ideal of loving 

community began to be realized.  Through the biblical description of those relationships 

and of the home, we can see a picture of the context in which Christian ministry to 

children first took place.Ó80  Children are present as the church meets in tents and later in 

homes.  They are there when the law is read to the entire nation (Joshua 8:35), and when 

prayer is held (Acts 12:13).   

Children are invited to take part in the plan of God.  This is evidenced in God 

speaking to Samuel in the night (1 Samuel 3:1-15), Using NaamanÕs servant girl in his 

healing 2 Kings 5:2), and ChristÕs teaching and example in Matthew 19:13-15.  It is also 

apparent in the lack of age restrictions included within and around major salvation verses.  

Charles Spurgeon writes, ÒThe Lord Jesus looks with pleasure upon those who feed His 
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Rapids: Zondervan Publishing, 1983),  45. 
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lambs, and nurse His babies; for it is not His will that any of these little ones should 

perish.Ó81  

Finally this biblical mandate requires that children be instructed. This is clear in the 

Shema Yisrael and VÕhavta.  Parental involvement in the faith training process is 

reinforced throughout the Old Testament.  Proverbs 22:6, ÒTrain a child in the way he 

should go, and when he is old he will not turn from it,Ó82 is a passage which reminds 

parents of their responsibility and ours to train the children.  Psalm 78:1-8 gives clear 

direction for instructing children.  It also develops a generational plan that can stretch 

from then until now.  This plan includes parents telling and teaching their children about 

the Lord and the good things He has done.  The reason given is found in verse 7.  It reads, 

ÒThen they would put their trust in God and would not forget his deeds but would keep 

his commands.Ó83 

The writer of Proverbs further emphasizes this theme when declaring that GodÕs 

Word will help you live right.  Almost quoting the VÕhavta, he states, ÒWhen you walk, 

they will guide you; when you sleep, they will watch over you; when you awake, they 

will speak to you.Ó84 

The New Testament church continued this pattern of religious instruction in the home 

and community.  Children are present when Paul preaches in Acts 20:9 and prays on the 

beach in Acts 21:5.  This three-fold mandate holds true throughout Scripture.  Children 

were, are, and should be included, invited, and instructed in the community of faith.   
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82 Proverbs 22:6. NIV. 
83 Psalm 78:7.  NIV. 
84 Proverbs 6:22. NIV. 
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PART III 
 
 

Research of General Literature: Historic and Modern Perspectives 
 
 

The historical literature available concerning evangelizing and discipling children is 

as varied as the theological backgrounds of those producing the same.  It is important to 

note that this author is writing from an Assemblies of God perspective.  This work 

regards other viewpoints, but the primary focus will turn the reader towards an A/G 

theological foundation concerning children and salvation.  The Assemblies of God 

believes that Òchildren are loved by God, and until they come to an age of understanding 

(some call it "the age of accountability"), they have a place in the kingdom of God.Ó85   

It is commonly understood that only God can determine when a child has reached that 

point of understanding.  Assemblies of God pastor Dr. Richard Dresselhaus, gives us an 

entire chapter in Teaching for Decision, dealing with this subject of accountability among 

children.  Pastor Dresselhaus writes, ÒChildren, if properly taught, may at an early age 

enter into a personal relationship with Jesus Christ that will be very meaningful, both in 

childhood and in later life.  The church must never under-emphasize the power of the 

Holy Spirit to produce saving faith in the heart of a child.Ó86   

With this said, this study of the available literature regarding salvation and children 

will be broken down into historical/chronological segments.  It will begin with pre-1900 

writings and will be followed by a review of post-1900 works.  The reader will find that 
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the earlier writings follow either a tradition of salvation by baptism or that of salvation by 

familial association.  As one progresses beyond the reformation, writings take on a new 

theological approach adopted by the authors.  This insists on the individual child being a 

sinner and coming to a point of conscious decision for or against Christ.  Although the 

earlier theology is practiced to this day among Roman Catholics and others, when the 

divergence occurs, this writer will follow the salvation thread first knotted by the 

Anabaptists and broadened into the evangelical tapestry one views in many of todayÕs 

Protestant churches. 

 

Pre-1900 Writings 

The early writings of church fathers produce little for us to examine in regards to 

children and salvation.  One cannot presume that the fathers did not care for children, but 

rather that in context of their culture and understanding, children were accepted by God 

and trained in the Christian home by godly parents.  Donald Joy further examines this.  

He writes, ÒIn the early centuries of the church, no provision was made for the education 

of children, either in basic literacy or in Christian faith.Ó87  The virtual silence of the 

church fathers concerning children and salvation should not be interpreted too harshly.  

As in the Jewish culture from which the church emerged, family and home were primary 

in the religious upbringing of children.  Lawrence Richards says of this, ÒWhile the early 

church carefully designed rigorous catechetical systems for adult converts it did nothing 

similar for its children.  There were no agencies analogous to our Sunday schools.Ó88 
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Though this is true, the early Christians did not neglect their children.  On the 

contrary, they included them. Early Christians included children when they gathered.  

Children were included as attendees, not as formal members of the church.89 

Justin Martyr wrote condemning the practices of exposing children, using them for 

sodomy, and selling them into slavery.90  He also makes a case for the inclination that 

children have towards sin.  This childhood sin is to be washed away through baptism. 

 

 Since at our birth we were born without our own knowledge or choice, by our 
parents coming together, and were brought up in bad habits and wicked training; in 
order that we may not remain the children of necessity and of ignorance, but may 
become the children of choice and knowledge, and may obtain in the water the 
remission of sins formerly committed, there is pronounced over him who chooses to 
be born again, and has repented of his sins, the name of God the Father and Lord of 
the universe; he who leads to the laver the person that is to be washed calling him by 
this name alone.91 
 

Tertullian admonishes the church saying, ÒAnd so, according to the circumstances 

and disposition, and even age, of each individual, the delay of baptism is preferable; 

principally, however, in the case of little children.Ó92  Notice here that there is no push for 

infant baptism.  It seems that the practice of infant baptism and thus the accepting of the 
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infant as Òbeing saved,Ó came later.  One writer suggests, ÒThat tradition was simply a 

convenient device for perpetuating Christendom.Ó93 

Augustine wrote volumes on doctrinal and philosophical arguments, leaving little 

doubt where he stood concerning these issues.  When it comes to children his literary 

voice is like an echo in an immense cathedral.  Augustine does not talk so much of the 

salvation of children as he does the importance of  baptism for both infants and adults.  

ÒFor from the infant newly born to the old man bent with age, as there is none shut out 

from Baptism, so there is none who in baptism does not die to sin. But infants die only to 

original sin; those who are older die also to all the sins which their evil lives have added 

to the sin which they brought with them.Ó94  Augustine does write concerning what he 

termed as the Ònon-innocenceÓ95 of childhood.  The child is only pure in that he has not 

yet gained the capacity physically or mentally to sin.  Once these barriers are overcome 

the child will do wrong.  Augustine further argues that this inevitability of sin is 

accompanied by an increased accountability placed on the child as he/she grows into 

adolescence and adulthood.  He writes, ÒWith maturity and the acquisition of speech and 

reason, the non-innocence of an infant phased into the increasing accountability of 
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childhood and adolescence.  Greater accountability brought with it a greater sense of 

guilt.Ó96 

It can be argued from these writings, that by AugustineÕs time, church leadership 

considered children capable of, and even accountable for, the commission of sin.  The 

church did not begin a crusade for the wholesale evangelism of children.  Confirmation 

was adopted as an affirmation of the faith established in baptism.  One author refers to 

Confirmation as a Òsacrament of initiation.Ó97  This became an appointed rite of passage 

in which the young person publically acknowledges his guilt for sin and dependence on 

God for forgiveness.  It also ties the child to the church through the symbolic, and in 

some cases, actual filling of the Holy Spirit.  Confirmation can be likened to the Jewish 

Bar/Bat Mitzvah.  The child, upon reaching the age of reason, ceremonially chooses to 

enter the community of faith. 

There appears to be no distinct beginning of this ritual.  Early church fathers 

Òconsidered that the rites of initiation (Baptism, the Holy Eucharist, and Confirmation) 

were instituted by Christ.Ó98  This sacrament was initially meant as a time when 

congregants sought the infilling of the Holy Spirit.  Various terms and phrases were used 

which quite clearly refer to it. Thus, it is styled "imposition of hands" (manuum 

impositio, cheirothesia), "unction", "chrism", "sealing", etc.Ó99 
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It is important to note for the purpose of this study that no mention is made by the 

church fathers of children entering into this sacrament.  It is the belief of this author that 

as catechism grew from a ministry preparatory school to doctrinal training of the masses 

that children were eventually included. 

Thomas Aquinas provided the church of his day with several arguments as to why 

children should not be received into religion.  The foremost of these is that they are not of 

legal age.  Aquinas writes, ÒNo one should be tonsured unless he be of legal age and 

willing.  But children, seemingly, are not of legal age; nor have they a will of their own, 

not having perfect use of reason. Therefore it seems that they ought not to be received in 

religion.Ó100  Thomas Aquinas points out that children are both not of legal age and that 

they have no will of their own.   

For the purpose of contrast with Aquinas, this author challenges the reader to work 

one morning in a kindergarten Sunday school class.  After serving thus, answer the 

question, ÒDo these children have a will of their own?Ó 

Aquinas further argues that children cannot properly repent. He scribes, ÒRepentance 

does not become children. Therefore it seems that they should not enter religion.Ó101  One 

can observe even preschool aged children in the home setting who, after following 

through with the temptation to hit another child with a toy, will look around with a face 

of guilt.  That same child, after regular training in the home and church will immediately 

recognize his wrong and apologize to the one wronged. 

Aquinas, in his Summa Theologica quotes Augustine who wrote, "When little 

children are baptized, they die to that sin which they contracted in birth: so that to them 
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also may be applied the words: 'We are buried together with Him by Baptism unto 

death'": (and he continues thus) "'that as Christ is risen from the dead by the glory of the 

Father, so we also may walk in newness of life.Ó102  This shows the continued practice of 

infant baptism and its foundational underpinnings.  It can be extrapolated from Thomas 

AquinasÕ writings that he and the church of his time (1225-1274) believed that infants 

were to be accepted as being people of faith upon being baptized.  Beyond that, children 

were not actively evangelized. 

As this review moves ahead to the early 1500s, it finds Martin Luther addressing the 

subject of children and salvation.  Luther taught that parents were to be apostles and 

bishops to their children.  According to Luther two of the primary responsibilities of 

parents were Òto provide the sacrament of baptism for infants and to form children in the 

true faith as they mature.Ó103  The attitude of the church towards children was still that of 

accepting them through baptism and purposing to allow parents to raise them in the faith.  

To Luther infant baptism signified a spiritual beginning that would be seen growing 

in the child as he matured. ÒInfant baptism becomes a measure for Luther of the 

graciousness of the gospel and the depth of the Christian communityÕs trust in God to 

bring to fruition the good work God has initiated in the sacrament.Ó104  In LutherÕs Table 
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Talk he pens, ÒWhen Jesus Christ directed his apostles to go and instruct and baptize all 

nations, he meant not that children should be excluded: the apostles were to baptize all 

the Gentiles, young or old, great or small.Ó105   

This is representative of the continued emphasis that the church universal considered 

it important to baptize everybody including infants and children.  There was no 

requirement of prior faith experience or act of volition imposed upon the infant or child 

being baptized.   Luther defends the practice of infant baptism while taking a shot at the 

Anabaptists.    

The Anabaptists pretend that children, not as yet having reason, ought not to receive 
baptism. I answer: That reason in no way contributes to faith. Nay, in that children are 
destitute of reason, they are all the more fit and proper recipients of baptism. For 
reason is the greatest enemy that faith has: it never comes to the aid of spiritual 
things, butÑ more frequently than notÑ struggles against the Divine Word, treating 
with contempt all that emanates from God. If God can communicate the Holy Ghost 
to grown persons, he can, a fortiori, communicate it to young children.  Faith comes 
of the Word of God, when this is heard; little children hear that Word when they 
receive baptism, and therewith they receive also faith.106 
 

LutherÕs logic was certainly a comfort to parents in his day.   The logic is dependent 

on a special work of the Holy Spirit in the life of the child.  It is also dependent upon an 

uninterrupted stream of Christian input in the life of a child.   LutherÕs logic of reason 

disregards the impact of all other external forces and words spoken in the presence of the 

infant.  What would keep the actions and words of an ungodly parent from having an 

effect which opposes that of Scripture in the faith life of the child? 

Luther draws the Anabaptists into the discussion in a derogatory manner. This is not 

surprising considering the persecution this group experienced from the Roman church as 
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well as would-be reformers. It would appear from this authorÕs research that the 

Anabaptists were the first religious movement to refuse the practice of infant baptism.  

ÒIn 1525 one of the leaders of this new movement, Conrad Grebel baptized a handful of 

followers in a home near GrossmŸnster.Ó107  It was around that same time that Grebel and 

his wife had a son born to them.  Suddenly all of their theological theory faced the test of 

action.  Would the baby be baptized?  The GrebelÕs refused and other parents followed 

their example.108  It is hard to say when the Anabaptists began to evangelize their 

children.  It certainly had its beginning in the early days of their movement.  The non-

baptized unregenerate child would be in need of a Savior.  After pouring over several 

Anabaptist websites it is apparent that today, as in the past, they place a high value on 

children and their education both in the church and community.  ÒSince the child is alive 

to live forever, he has to be incredibly valuable. The redemptive life and death of the Son 

of God further enhances this intrinsic worth of the child.Ó109   

The literature reveals that within 200 years, children were encouraged to repond 

publically during the Wesleyan revivals. ÒWesley records in his journal several accounts 

of children who have had what he considers to be an authentic religious experience as 

early as the age of three.Ó110  The preachers of WesleyÕs day were somewhat divided on 
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the place in eternity of the child who was not baptized.  Some preached them right into 

hell while others made allowance for the grace and goodness of God.   

The important fact to note is that ÒWesley presumes that a child can know God and 

thus be truly happy.Ó111  One finds that Wesley is open to the genuine conversion of a 

child and thus to the active evangelism of this people group.  He was convinced that 

children would soon grow into sinners.  They therefore were in need of grace. 

At the same time that Wesley was observing the conversion of children, Jonathan 

Edwards (1703-1758) was preaching and seeing children respond.  Probably the most 

well-known of these experiences was that of Phebe Bartlet.  This four-year-old girl whose 

eleven-year-old brother had been born again in an Edwards meeting, began a prayer vigil 

in her bedroom closet. She would wail in prayer calling out to God for forgiveness. 

PhebeÕs parents called Edwards to their home where he stood outside the closet listening 

to her pleas.  Finally the child had a spiritual break through and in Edwards own words, 

ÒTurning to her mother with a smile, she proclaimed, ÒMother, the kingdom of heaven is 

come to me.Ó In the hours and days afterward, Phebe seemed to have become a new 

creature.Ó112 
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The personal involvement that Jonathan Edwards had in evangelizing children was a 

revelation to this student.  In his eyes, children represented the future of the church.  They 

were born into sin and needed to come to Christ. ÒEdwards insisted that even the 

youngest children were corrupt unless they had been ÒrebornÓ in Christ.Ó113  History 

records this famous revivalist, Jonathan Edwards, who not only accepted the possibility 

of a child conversion, but preached messages, aimed directly at the children.  One author 

writes, ÒIn all of his sermons to children, Jonathan Edwards mixed clear, logical 

explanations of the Bible with emotional appeals to the heart.Ó114 

It is important to note that Edwards preached several sermons constructed just for 

children during the time of the ÒGreat Awakening.Ó  Although he preached messages 

which were understandable to children and painted a picture of a loving God, Edwards 

also did much to instill fear in the children. ÒTo make children see their unworthiness, 

Edwards did not hesitate to use fear.Ó115 

To complete this look at pre-1900 writings concerning children and salvation, this 

paper will review two final authors, Charles Spurgeon and Edward Hammond.   These 

two seem to be representative of their times. 

Charles H. Spurgeon (1834-1892) was an English Baptist preacher, author, and 

editor. Spurgeon was pastor of the Metropolitan Tabernacle in London from 1861 until 

his death.   A collection of SpurgeonÕs writings and sermons regarding children can be 
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in the account it reads, ÒTurning to her mother with a smile, she proclaimed, ÒMother, the kingdom of 
heaven is come to me!Ó  In the hours and days afterward, Phebe seemed to have become a new creature: 
she carefully recite her catechism, wept at the thought that her unconverted sisters might go to hell, and, 
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found in a book entitled, Come Ye Children.  In this collection Spurgeon writes, 

ÒWhether we teach young Christians truth or not the devil will be sure to teach them 

error.Ó116  To Spurgeon the motivation for teaching children was also to bring them to 

Christ.  He recognized that many churches in his day did not expect children to be saved 

and thus saw no conversions among them.  He observed that, ÒThe conversion of children 

is not expected in many of our churches and congregations.Ó117 

Spurgeon also suggested an approach that set fear tactics aside in favor of Christian 

love and gentleness.  He taught an almost cross-cultural approach to reaching children. 

 

Your mouth must find out the childÕs words so that the child may know what you 
mean; you must feel a childÕs feelings, so as to be his companion and friend; you 
must be a student of juvenile sin; you must be a sympathizer in juvenile trials; you 
must, so far as possible, enter into childhoodÕs joys and grief.  God will not raise a 
dead child by you if you are not willing to become all things to that child, if by any 
possibility you may win its soul.118 

 
 

This shows that Spurgeon did not stop at inspiring and encouraging the parent and 

teacher to bring children to Jesus.  He provided specific training in how to approach and 

win children.  Spurgeon encouraged childrenÕs leaders saying, ÒBefore you can teach 

children, you must get the silver key of kindness to unlock their hearts and so secure their 

attention.Ó119  This certainly is an early example of a holistic approach to winning and 

discipling children. 

Edward Payson Hammond was born in 1831 in Ellington, Connecticut. He worked 

with D. L. Moody in Chicago and traveled extensively holding evangelistic meetings in 
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England, the Middle East, and parts of Europe.  ÒIn 1867 Hammond was instrumental in 

establishing the ChildrenÕs Special Service Mission in London.  He authored over a 

hundred books and tracts as well as composed many hymns.Ó120   

Hammond writes,  
 
All Christians of every name agree that Òthe wages of sin is death, Òand it must be 
admitted that, at as early an age as a child is capable of knowing right from wrong, it 
is capable of sinning.  To defer the capacity for conversion to a more mature age than 
this, would be to leave to everlasting destruction all children past the age of sinning 
who die while they are too young to be converted.121 

 

One can almost sense the urgent burden of this preacher across the waves of time.  

Hammond understands and articulates the need to reach children to a church that may not 

understand or agree with his premise.  His is almost a 21st century understanding that a 

child must be won when spiritual understanding awakens in his mind and heart.  When 

expositing on Matthew 19:14, Hammond writes ÒAre we not thus distinctly taught from 

GodÕs own word that little children can intelligently believe in Christ.Ó122 

Edward Payson Hammond provides both his and the contemporary church a 

benchmark work in child evangelism.  His book is inspirational balanced with practical 

application. 

 

Post-1900 Writings 

Frank ColemanÕs 1948 book, The Romance of Winning Children is undoubtedly the 

single most important work on this subject written in the first half of the 20th century.  

Most serious works concerning child evangelism following this book cites it in some 
"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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manner.  His teaching articulated the mainstream evangelical approach to child 

evangelism of his day.  By ColemanÕs day there was little doubt that children should be 

reached and could consciously make a decision for Christ.  He acknowledges this saying, 

ÒChildren can be saved.  The Gospel message should not be denied them.  We have a 

message which they can receive.Ó123 

In his introduction Coleman writes, ÒNo child should be left to grow up in our world 

of unbelief and flagrant sin without his having heard the Gospel with persuasive 

invitation to believe it and accept its salvation.Ó124  One can only imagine how Coleman 

would describe todayÕs world.  How much more persuasive would ColemanÕs appeal to 

todayÕs lost child be in light of the current technological and physical availability of all 

manner of sin?  

Two important arguments that Coleman makes for evangelizing children are the 

lifelong fruit redeemed in the born again child, and the absolute importance of ordinary 

Christians partaking in this venture.  He writes, ÒCall the role of the saints of God who 

have led the forces of the church, who have pioneered in world missions, who have 

taught the people of God.  The vast majority of them were saved in childhood days.Ó125  

Reaching children is imperative to the future of todayÕs church.  Concerning the 

involvement of ordinary believers he pens, ÒA great many Christians regard the winning 

of children as a highly specialized ministry, demanding the services of a ÒchildrenÕs 

expert.Ó126  Boys and girls can be won to Christ by both the young enthusiastic creative 
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genius and the old set-in-her-ways grandmother.  The yielded saint with a love for God 

and the children can be that vessel which God uses. 

Lois Lebar, professor of Christian Education at Wheaton College 1945-1975 was a 

prolific author and dynamic educator.  Dozens of articles and three books are credited to 

her.  Ms. LebarÕs 1952 book, Children in the Bible School, was groundbreaking in both 

its philosophical and practical approach to childhood education in the church.  In it Lebar 

writes,  

There is no larger soul value in the world than children.  To impress boys and girls 
themselves with the value of giving their whole lives to Jesus, we sometimes ask 
them if they would keep an apple and not eat it until it has rotted, or an ice cream 
cone until it melts, or a new pair of shoes until they are too small or an automobile 
until it is rusted.127 
 

Lebar gives some compelling reasons for the evangelization of children.  One of these 

considers the readiness of children to accept the Gospel message.  In explaining this she 

notes, ÒWhereas many adults must be compelled to come to Christ, the children are eager 

to come if only we adults get out of their way and let them come.Ó128  Her statement 

holds true to this day. 

The research of George Barna supports this in that he reports that, ÒThe probability of 

someone embracing Jesus as his or her Savior was 32% for those between the ages of 5 

and 12; 4% for those in the 13 to 18 age range; and 6% for people 19 or older.Ó129 

Children still make up the largest most reachable people group on planet earth.   

There is a readiness in children that has been worn off by the time they become adults.   
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LebarÕs book stands out as an example of a number of Christian education works 

which include some talk of reaching children. Most manuals for Christian education 

include a smattering of information on child evangelism.  Some specialty works for 

Vacation Bible School or Bus Ministry also give a little information on how to reach the 

child.   Some denominations, organizations, and individuals have published magazine 

articles, pamphlets, and single chapters in larger works rather than full books dealing 

with this vital area of evangelism.   

An example of this is Lawrence RichardsÕ book A Theology of ChildrenÕs Ministry.  

Published in 1983, this book covers a vast array of important concepts to consider when 

ministering to children.  Concerning evangelism, Richards writes, ÒIt would be wrong to 

deny the possibility of childhood conversion.  But it would also be wrong to treat 

response by a child to an evangelistic appeal as an end in itself.Ó130  He then provides the 

reader with a relational approach to winning and discipling children. 

A further example is found in the self-published work Crucial Concepts in ChildrenÕs 

Ministry, by Randy Christensen.  In it Christensen writes, ÒOur role must be to fill kidÕs 

hearts and minds with the truth concerning our triune God, the all-powerful One!  A 

relationship with Him will provide the spiritual satisfaction they desire.  Nothing else will 

fill that void.Ó131 

It isnÕt until Sam DohertyÕs How to Evangelize Children, is published in 2003 that we 

see a new book dedicated wholly to child evangelism. Sam spent fifty years as a leader in 

Child Evangelism Fellowship in Ireland and Europe.  He began writing training manuals 
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and books in the 1990s as a way to pass on what he had learned during those years of 

ministry. Doherty is driven by a singular motivation which he sums up in the following 

paragraph,  

 

Children need to be evangelized.  Boys and girls without Jesus Christ are spiritually 
dead, outside GodÕs kingdom, and lost as far as their position is concerned.  If they 
have reached the age of understanding and accountability (which is much earlier than 
most people think), and are not saved, they will, if they die, be lost forever.132   
 

Sam, like others mentioned earlier in this work, does not attempt to determine an 

exact moment when a child is accountable so he takes the position of reaching all 

children so as to prevent any from going to hell.  His desire to see children saved has 

provided volumes of material, including more than a dozen instructional books, on 

evangelizing and discipling children.    

Sam emphasizes a theme proposed by Frank Coleman in 1948.  He says, ÒExperience 

also shows us that children can trust Christ.  Many Christians, including a good number 

of pastors, missionaries, and well known Christians, date their conversion from 

childhood.Ó133  If the church were to acknowledge the numbers of influential believers 

won to Christ prior to the teen years, perhaps more finances and effort would be given to 

this important aspect of evangelism. 

How to Evangelize Children provides the church with a very detailed manual for 

reaching children including pointers for individual counseling as well as evangelistic 

appeals in large groups.  Doherty writes concerning the giving of invitations for children 

to accept Christ.  In answer to the question, ÒShould an invitation be given?Ó he responds,  
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If you understand that the invitation is an essential part of the gospel message, then 
the answer is obvious.  You will invite the children to come to Christ every time you 
preach and teach them the Gospel.  The children who are listening to you should 
always know that Jesus Christ wants them to come to Him, to trust Him, how they 
can do so, and what the results will be, if they come.134 

 

Doherty also admonishes the church to adopt a big picture attitude when approaching 

child evangelism.  Sam writes, ÒWorld evangelism, or total evangelism, involves 

bringing the gospel to every tribe and nation, and also to every age group Ð including 

children.Ó135 Missiologists have only recently come to recognize the importance of 

reaching the children.  In the late 1980s Loren Triplet, then newly appointed leader of 

Assemblies of God World Missions, stated, ÒIf I had it to do all over again in Latin 

America, I would begin with reaching the children.Ó136   

Dan Brewster, in a paper presented at Fuller Theological Seminary in 1996, coined 

the phrase 4-14 Window, when referring to children ages 4-14 as a people group that 

needed to be reached.  Brewster wrote, 

 Cutting edge mission groups today are making some of the most significant advances 
in the history of Christianity by looking closely at the Ò10 - 40 Window.  There is 
another Òwindow within the windowÓ however, which may be just as significant, and 
may enable many frontier missionsÕ efforts to be even more effective.  That window 
is what I call the Ò4 Ð 14 Window.137 
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Consider Edward Hayes in his journal article entitled, The Evangelism of Children.  

Hayes submits, ÒJesus Himself said, "Except ye be converted, and become as little 

children, ye shall not enter into the kingdom of heaven" (Matt. 18:3). To Him, the 

recovery of one lost child was top priority, and those who offended children were marked 

for judgment.Ó138  GodÕs priority has always been children.  His Òtop priorityÓ has never 

changed.   

Those considering the possibility of evangelizing children must consider GodÕs desire 

in this venture.  Lining oneÕs will up with GodÕs will in this matter will send one to the 

ends of the earth proclaiming Jesus to children.  David Boyd writes, ÒScripture distinctly 

teaches GodÕs commands of intentionally passing on spiritual faith to the next generation. 

Children clearly receive insight, direction, and power from God when given proper 

instruction and opportunities to do so.Ó139 

One of the most recent works encouraging the church to consider winning and 

discipling children is George BarnaÕs 2003 title, Transforming Children Into Spiritual 

Champions.  In it, Barna draws from current statistical analysis when approaching the 

subject of child evangelism.  In his introductory chapter, Barna challenges the reader 

stating, ÒIf  you want to shape a personÕs life Ð whether you are most concerned about his 

or her moral, spiritual, physical, intellectual, emotional or economic development Ð it is 

during these crucial eight years that lifelong habits, values, beliefs and attitudes are 
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formed.Ó140  Children are the most vulnerable reachable members of our society.  BarnaÕs 

writings echo those of Charles Spurgeon, Frank Coleman, and Lois Lebar. 

Barna also makes an argument for impacting the world through childrenÕs ministry.  

He says, ÒThe research reinforces one simple but profound truth over and over again: If 

you want to have a lasting influence upon the world, you must invest in peopleÕs lives; 

and if you want to maximize that investment, then you must invest in those people while 

they are young.Ó141  But Barna further exhorts the church leader to recognize the intrinsic 

value of children. They are not to be considered loss leaders in the realm of Christendom. 

BarnaÕs book provides the 21st century pastor with solid statistical, Biblical, and 

philosophical arguments for reaching and discipling children.  He emphasizes both the 

church and the family participating together to train little ones.  Barna also provides 

current examples of congregations which have taken up and begun to run with the baton 

of childrenÕs ministries. In summing up the importance of the church partnering with 

parents in raising spiritual champions, Barna submits, ÒInvariably, the churches where the 

childrenÕs ministry prospers are those led by pastors who are unapologetic advocates for 

that ministry focus.Ó142 

There is one other aspect of childrenÕs evangelism that Barna touches on which others 

have been negligent to mention.  That is children evangelizing children.  Historically 

there have been child evangelists who toured the country holding crusade meetings.  This 

is not what Barna is referring to.  He is proposing the effectiveness of peer evangelism.  

Barna writes, ÒWe have discovered that peer evangelism among young children Ð one kid 
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leading another kid to the foot of the cross for a life-changing encounter with Jesus Ð is 

one of the most prolific and effective means of evangelism in the nation.Ó143   

The experience of this writer gives testimony to what Barna is suggesting.  Sandi, a 

young girl who attends a local childrenÕs church, has brought at least three friends to 

church over the past couple of years.  Each of these girls has given her life to Christ as a 

result of SandiÕs efforts. 

Jon, age ten, prayed for five friends from school over a period of several months.  He 

then presented each with the Gospel message one week and personally led three of the 

five boys to Christ.  Sandi and Jon are just two examples of the many children the author 

has known who have carried out the great commission with the fervor and seriousness of 

a seasoned missionary. 

One cannot complete a literature review on the evangelism of children without 

making some observations concerning the Sunday School movement.  Robert Raikes 

launched the modern Sunday school movement in Gloucester, England. In 1780 Raikes 

began the first school.144  Raikes had failed to make a difference in the lives of adult 

prisoners that he ministered to, so he began to reach out to the children.  He believed that 

he could change a nation through the children.  Children of that day worked six days a 

week.  That left Sunday as the only day that Robert could impact the youth.  Edgerly 

writes, ÒOn the Sabbath the uneducated children caroused, drank, and created havoc.  

Raikes hired a teacher, paid the children a penny if they came with clean hands, and 
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encouraged them to be taught the basics of reading, writing, and morals using the Bible 

as the text.Ó145 

The concept was at first discouraged by church leaders, but men like John Wesley got 

behind it.  According to Widder, by 1784, over 240,000 students were enrolled in Sunday 

school in England.  Sunday school was so successful under WesleyÕs leadership that, 

George Whitfield commented on it.  Read this account of WhitfieldÕs opinion of Sunday 

school. 

WesleyÕs contemporary, George Whitfield, drew larger crowds and had more 
converts.  However, later in life, Whitefield wrote, ÒMy friend Wesley was the wiser.  
He joined his converts into classes and thus conserved the fruit of his ministry.  But 
alas, I did not do so.  Today my followers are as a rope of sand.Ó146 

 

Sunday school spread world-wide and is the most common vehicle used in 

evangelism and discipleship ministry to children. Although the form of Sunday school is 

constantly changing, small group, age-level appropriate Bible study, is flourishing in the 

church world.  Barna points out that Ò41% of the people who attend the church on a 

typical weekend are under the age of 18.Ó147   These young people are attending classes 

geared to their age level.  It is in these that many will discover pre-evangelism feelings 

towards, God, the church, and the Bible.  Here is where many will make a first time 

commitment to Christ which will then be supported by the church and family. 
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Concluding Thoughts on the Literature Review  

The literature reviewed reveals that church leaders from JesusÕ time until now have 

cared for the eternal destiny of boys and girls.  Although the approach has been, and is 

still, varied; it is generally accepted that a child whether born with sin or a leaning toward 

it, will sin.  This sin can only be washed away by the renewing of the Holy Spirit.  It has 

been shown that the family tree of child evangelism branches off when the Anabaptists 

refused to baptize their infants.  From that time on, those who set aside the practice have 

dedicated resources to presenting the gospel to children.  Children of all ages have been 

encouraged to commit their lives to Christ. 

David Boyd, National BGMC Coordinator for the Assemblies of God shares that 

there are Ònumerous twentieth-century writings which document that spiritual fervor 

within children did not simply occur during Bible times. Children today have the 

opportunity to powerfully experience Òdivine momentsÓ with God that will change their 

lives forever.Ó148 

Children can and will be saved when the church opens its doors and its arms to the 

little ones.  Once they have made that first time commitment to Christ, the church must 

support them in an ongoing discipleship process.  Lawrence Richards pens, ÒThe real 

challenge in ministry with boys and girls is to provide that context in which the first step 

can be takenÉand then a whole lifetime of growth be supported.Ó149  
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PART IV 
 
 

A Practical Response 
 
 

The practical response to the Biblical mandate and philosophical foundation for 

evangelizing children must give thought to how the modern church will include, invite, 

and instruct children.  Lawrence Richards challenges the church to adapt its approach 

while considering the impact of the surrounding culture.  He says,  

 

It seems clear that the living faith to which the Christian community is called 
demands the ability to apply biblical truth in a constantly changing world, where 
many varied associations of biblical principles with changing situations is vital.  It 
also seems clear that children are able to generate spiritual insights that they arrive at 
intuitively, which can be expressed in true faith responses.150 
 

If the church is to be an agent of change in the lives of children, it must provide 

atmosphere and opportunity for children to intuitively generate positive spiritual insights.  

This can begin to happen in the traditional Sunday school or childrenÕs church.  But it 

cannot be limited to the 1-3 hours a child spends in the church building each week.  The 

church must work with parents, reaching into the life and the home of the child in order 

to have lasting impact.  Paul wrote of this when he penned, ÒWe loved you so much that 

we were delighted to share with you not only the Gospel of Christ, but our lives as well 

because you had become so dear to us.Ó151  This verse speaks of a love that drives the 
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leader beyond the classroom wall and into the life of the learner.  This must begin with 

prayer.152 

Any consideration given to the churchÕs response to, and implementation of, the great 

commission as it regards children must take into consideration the cultural texts of 

childhood.  Such a study must include a reflection on the psycho-cultural impact of 

broken families, childhood fears, and media input.  It must then generate foundational 

principles for a holistic approach to reaching and discipling children.  This work will now 

discuss how the church can include, invite, and instruct children. 

 

Include 

ÒThose who care about children will make a deep commitment and provide long-term 

relationships and endless love that make faith community GodÕs unique context for His 

kind of ministry with boys and girls.Ó153  This is a challenge to the church to move 

beyond that initial verbal commitment to Christ as the end-all in childrenÕs ministries.  

He understands that children need a life-long relationship with loving adults who will 

continuously model Christian living for them.  In Ivy BeckwithÕs Postmodern ChildrenÕs 

Ministry she writes, 

 

I believe the time has come for churches to reconsider the overt evangelization of 
children.  The approaches typically used have little or no bearing on whatÕs actually 
happening in a childÕs heart and mind.  For the most part these tactics are 
manipulative, playing on the childÕs emotions and desire to be accepted and love.  A 
faith community should never be involved in manipulating the soul of a child.154 
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To better understand how to move from this type of spiritual manipulation to godly 

inclusion one must begin to understand who children are and what they face in the 

American culture.   

Beckwith defines this group of postmodern children who darken the doorsteps of our 

churches each week.  She then theorizes how the church can reach this generation.  

Postmodern children are not inclined to believe that God and His truth undergird all that 

is.  To them, truth is subjective.  Reality is interpreted through life experience rather than 

Scriptural foundations.  A Postmodern believes that there is no standard outside of 

ourselves and our community to help us determine what is right and wrong. 155 

Ministers serve a group of people who are growing into, or already are, postmodern 

thinkers. The children they meet week by week are being pummeled by the media, peer 

influencers, and educators with this postmodern message of tolerance.  Richard Dobbins 

warns, ÒEven the National Commission on Mental Health of Children has said that those 

who go into adult life without a clearly defined set of values are more likely to be 

overwhelmed emotionally. ThatÕs why itÕs so important that children are taught the 

bedrock of values on which the Church has stood for 2,000 years.Ó156 

It is not adequate that the minister only understand who children are.  One must also 

understand what they face on a daily basis.  The ChildrenÕs Defense fund reports that on 

any given day in America, 

Every 25 seconds a child is arrested.  
Every 36 seconds a child is confirmed as abused or neglected.  
Every minute a baby is born to a teen mother.  
Every 9 minutes a child is arrested for a violent crime.  
Every 18 minutes a baby dies before his first birthday.  
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Every 5 hours a child or teen commits suicide.  
Every 6 hours a child is killed by abuse or neglect.157  
 

Child abuse and neglect is at epidemic proportions in our culture today. Wayne and 

Diane Tesch, in their 2008 book, From Despair to Heir: Reviving the Heart of a Child 

write, ÒStatistics show that one in four adult women and one in six adult men were 

abused as children.Ó158  This means theoretically that there are abused and neglected 

children in every Sunday school class and childrenÕs service.  Those who ministers and 

volunteers serve next to each week may have been abused as children.  The tragedy of 

child abuse is its generational implications.  Tesch writes, ÒIndividuals who suffered 

abuse as children may forever deal with the emotional and physical scars it leaves.  These 

scars can cripple their relationships, self-esteem, and their future if they do not get help.  

One act of abuse can leave a scar in the mind and heart of a person for a lifetime.Ó159  The 

church that wishes to have an eternal evangelistic impact on children must not ignore the 

abuse and neglected children of their church and community.  This writer proposes that 

the church recognize and respond to the needs of abused and neglected children. 

Abuse is only one way that childhood is under attack in America today.  In his 

groundbreaking 1981 book, The Hurried Child, noted psychologist and author, David 

Elkind introduces the theme that children in this society are being hurried to grow up too 

fast.  Media, peers, parents, and educational systems are rushing children into an 

unhealthy adulthood.  Elkind writes, ÒChildhood has its own way of seeing, thinking, and 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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http://www.childrensdefense.org/site/PageServer?pagename=research_national_data_moments  (accessed 
September 5, 2008).  See Appendix D 

158 Wayne Tesch and Diane Tesch. From Despair to Heir: Reviving the Heart of a Child. (Santa Ana: 
Royal Family KidÕs Camps, 2008), 28. 
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feeling, and nothing is more foolish than to try to substitute ours for theirs.Ó160  In making 

the point that adults pressure children to grow up too fast, Elkind poses, ÒIt is a unique 

characteristic of contemporary society that we burden our preschoolers with the 

expectations and anxieties normally visited upon high school seniors.Ó161  This rush to 

force children to grow up has multiplied in its groundswell since Elkind wrote this book. 

One cannot overlook the affect of divorce on childrenÕs lives. Hara Estroff Marano 

writes in Psychology Today, ÒDivorce undermines kids' sense of trust and causes them 

great psychological distress as they grow. They have trouble forming relationships of 

their own, and are particularly unhappy as adults.Ó162   It is generally understood in 

ministry circles that divorce is divergent to raising healthy children both spiritually and 

emotionally. Richard Dobbins writes concerning divorce and children, ÒThe people who 

really suffer in a divorce are the children.Ó163 

In light of this troubling information, what can the church do to include children? 

Richards suggests that it develop a relational climate in which children can grow closer to 

God. He says, ÒWe can never overestimate the importance of the relational climate.  This 

climate is perhaps the most powerful single influence in child development.  Wrapped in 

the love of parents and valued by other adults in the close-knit faith community, each 

child was gently guided to and nurtured in faith.Ó164  The picture painted here is one of 

the child being gently guided.  This kind of approach must consider a childÕs basic needs. 

The church should develop a practical approach to theology and childhood that in 
"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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focusing on a religious conversion does not lose sight of the need to generate an affective 

holistic ministry before, during, and beyond the conversion experience.165 

It has been the observation of this writer, that children are whole beings.  When their 

basic needs such as food, drink, security, and friendship166 are met, children will more 

readily respond to Christian teaching. 

An inclusive approach to reaching children must be approached as a partnership with 

parents.  Robert Choun writes, ÒA growing awareness of God takes time.  The practice of 

truth is like piano practice; both take incalculable repetition to achieve proficiency.  

Children have qualities that require that kind of attention and repetition.Ó167  This kind of 

growing awareness can only take place in the childÕs life as the church and the parent 

work synchronically presenting a consistent message of redemption. 

Note again the story of Jesus.  In Luke 2, he returned home, obediently living with 

Mary and Joseph.  It is under their guidance that he grows in wisdom and stature and 

favor with God and with man.  Perhaps todayÕs church should revisit this approach.  

Beckwith reminds all, ÒParents and churches who are truly interested in the positive soul 

care of the child will not be as concerned about this one-time experience as they will 

about ongoing immersion of the child in the things of God and Jesus.Ó168  This ongoing 

immersion by necessity must take place in the home with the church becoming a center 

of reinforcement.  Too often, children and parents are separated in the church setting and 

this kind of reinforcement has no opportunity to take root.   Beckwith goes on to caution 

the church leadership saying,  

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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Many large churches talk about having good age-related, segregated childrenÕs 
programs because this attracts adults to their ministries.  The large attendance 
numbers these churches crave are built on programs that have little to do with the soul 
care of the children, little to do with supporting families, and everything to do with 
giving the consumer what he wants.169 
 
 
If one is to follow the biblical mandate to include the children, the church must seek 

to understand todayÕs child and revisit basic methodology for the evangelism, care, and 

discipleship of the boys and girls.  It is imperative that the church seek out new ways to 

involve and train parents, become a resource and support station for families, and 

integrate proactive relational ministry to this important people group. 

 

 

Invite 

ÒOur number one priority in childrenÕs ministry is soul winning.  As soon as children 

begin coming to church, we tell them they must have a personal relationship with Jesus 

Christ.  We give altar calls in each Sunday school class, Royal Rangers meeting, and 

Missionettes meeting.Ó170 There is doubt that Pastor BarnettÕs motives are pure.  He is a 

soul winner who wants to see boys and girls come to Christ.  One does not call in to 

question the motivation or methodology so much as the implementation of these.   The 

traditional invitation or altar call enacted by a well-meaning teacher may do little to 

insure that children are actually coming to a saving knowledge of Jesus.  Oftentimes 

pressure is applied for response.171  The church must engage in evangelistic efforts which 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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$*- "Tommy Barnett,  Earl Banning, Peter Hohmann, and Jay Hostetler. Mobilizing a Millennial 

Generation, Enrichment, Spring 1999. Volume Four, Number Two. Springfield: Assemblies of God, 21. 
171 See Appendix F for a treatment on ethical considerations when giving altar calls to children. 
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include times of commitment, but caution must be exercised.  Edward Hayes pens, 

ÒAvoid anxiety-producing appeals to both parents and children.Ó172 

ChildrenÕs Pastor Randy Christensen has traveled extensively through the 

Midwestern United States preaching in camps and crusades.  He exhorts, ÒThe church 

must learn to see children with GodÕs eternal view instead of seeing them as immature 

pre-adults who must wait to make a difference as part of the kingdom.  Children are now 

eternal souls.  They are not distractions to be removed from the sanctuary, nor caterpillar 

saints, who must go through a metamorphosis in the church basement before they can 

become citizens of GodÕs kingdom.Ó173   

Many have sought to win children through public invitations.  Oftentimes, there is an 

overwhelming response among children to such a call. Some rightly credit this to the 

work of the Holy Spirit.  But others have observed the use of fear, crowd psychology, or 

abundant excitement to draw in the net of children.  In his 1987 book, How To Lead A 

Child To Christ, Daniel Smith instructs, ÒFear or any other strong emotion wrongly used 

can cause us to run ahead of the Holy Spirit and precipitate a false profession.  A certain 

amount of emotion is normal and healthy in response to the gospel, but we can overdo 

playing upon emotion to the detriment of the child.Ó174 

The church must discover ways to invite children to become members of GodÕs 

kingdom that take into consideration their unique season of life.  Boys and girls can, 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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to this set of psychological principles, may be little more than instilling into the child the mysterious codes 
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through genuine conversion, become full-fledged members of the faith community.  One 

may now wonder whether they should even give an invitation.  Sam Doherty writes,  

If you understand that the invitation is an essential part of the gospel message, then 
the answer is obvious.  You will invite the children to come to Christ every time you 
preach and teach them the Gospel.  The children who are listening to you should 
always know that Jesus Christ wants them to come to Him, to trust Him, how they 
can do so, and what the results will be, if they come.175 
 
 
Doherty addresses the possibility of pressuring children into a premature or non-

existent commitment and in practice gives no formal public invitation.176  Instead he 

recommends, ÒIt is better to suggest to the children that if they want your help and 

counsel they come to you personally after the meeting is over.  This allows them time to 

think about what they are doing and to come on their own initiative Ð rather than being 

influenced by others.Ó177 

Sam is building a decision time with the child that is constructed on more than the 

emotion of the moment.  He builds relationship with the children, presents the good news 

to them in a creative participatory manner, and gives the opportunity to come to Jesus 

without pressure.  

 The decision or response time must be understood as a starting point.  ÒIt would be 

wrong to treat response by a child to an evangelistic appeal as an end in itself.  Instead we 

need to focus our attention on providing children with a place within a vital faith 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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they want to be saved Ð or if they want to help them.  This can easily result in a quick and emotional 
response which has not been thought through, or there might even be the possibility of following the leader, 
when children do what they see others doing.Ó "
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community in which they can come to know Jesus and be brought naturally to readiness 

to respond when God the Spirit does His work in their lives.Ó178 

Children must have an opportunity to come to Christ.  But that opportunity should 

never be forced, play upon their emotions, or emphasize the need to please the leader or 

the peer group.  Will the child understand the depth of what is accomplished when 

accepting Christ as Savior and Lord?  Probably not.  The challenge is for any adult reader 

to fully comprehend the work of the cross and resurrection. Richards assists us in 

understanding what happens when a child responds to the invitation.  He says, ÒWe ought 

to consider the possibility of children giving a true faith response to God without a formal 

understanding of what is involved in our formulations of the gospel.  A childÕs simple 

response to Jesus may be analogous to the faith response of so many through history who 

have not understood the cross, but who have met God in the more simple Word He spoke 

to them, and who have believed.Ó179 

The biblical mandate to invite children stands.  Jesus encourages us in the pages of 

Scripture and across the pages of time to ÒLet the little children come.Ó180  GodÕs desire 

that all men be saved transcends age barriers.  The church must invite children to come in 

a way that reveals its understanding of childhood and its trust in God. 

 

Instruct  

The biblical mandate to instruct or train a child is probably the clearest directive 

given concerning children. This emphasis occurs over and over again throughout the Old 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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Testament.  The culture of the New Testament enforces this with Scriptures like, 

ÒFathers, do not exasperate your children; instead, bring them up in the training and 

instruction of the Lord.Ó181  George Barna challenges the church saying, ÒWe can strive 

to give our youngsters all the advantages the world has to offer, and motivate them to 

make the most of available opportunities and resources; but unless their spiritual life is 

prioritized and nurtured, they will miss out on much of the meaning, purpose and joy in 

life.Ó182 

In a society where children are given most everything they desire, what can the 

church do to instruct them in the ways of God?   How can the church teach this millennial 

generation in ways that will inspire them to come to Jesus? 

Beckwith postulates that the training arm of the Christian church in America is 

broken.  She writes,  

ItÕs broken when church leaders and senior pastors see childrenÕs ministry primarily 
as a marketing tool.  ItÕs broken when we teach the Bible as if it were just another 
book of moral fables or stories of great heroes.  SomethingÕs broken when we 
trivialize God to our children.  ItÕs broken when we exclude children from perhaps 
the most important of community activities: worship.  ItÕs broken because weÕve 
become dependent on an 18-century schooling model, forgetting that much of a 
childÕs spiritual formation is affective, active, and intuitive.183 

 

We must seek to comprehend todayÕs child, and then gear our teaching so that it is 

synchronized with his capacity to comprehend.184  So the wise leader will study children 
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and childhood within the cultural texts.  He will then design a Christian education system 

within his sphere of influence that takes into consideration the real needs of children, the 

role of the parents, and the place of the faith community in the process.  

Once a plan is developed, the church must provide the finances and personnel to see 

the plan implemented.  Barna chastises the church saying, Ò41% of the people who attend 

the church on a typical weekend are under the age of 18, yet less than 15% of the average 

churchÕs ministry budget is allocated to the needs of childrenÕs ministry.Ó185   More 

money must be allocated to the instruction of children and to the training of adults in 

biblical parenting. 

Instructing children in the Lord is an all-important task that the church cannot afford 

to shy away from.  If this millennial generation is to grow up believing and knowing why 

they believe, the church must continue to improve its approach.  Instruction of the young 

must become a priority. 

 

Concluding Thoughts on the Practical Response 

ÒPerhaps the church has erred in focusing attention upon salvation words rather than 

on a meaningful relationship with Jesus Christ.Ó186  Let the church not be guilty of error 

when it comes to including, inviting, and instructing children.  This important segment of 

the faith community must be nurtured if the church is to remain healthy.  This generation 

is part of todayÕs church in training to lead the church of tomorrow.  If they are to grow 

into leadership, they must understand the message of the gospel.  David Boyd reminds us, 
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ÒWhat children cannot understand, cannot change their lives. Capable childrenÕs leaders 

utilize language, concepts, and phrases on the childÕs level of understanding. This does 

not mean leaders avoid difficult scriptural principles; rather they strive to utilize 

understandable concepts to convey deeper meanings.Ó187 

The challenge for child evangelism and retention in this century is for leaders to enter 

into this important aspect of Christian community with open hearts.  They must develop 

vibrant ministries which include all in the community of faith.  They must not shy away 

from invitation, but present the Good News in ways that children will understand and 

embrace of their own volition.   Finally, they must approach the instruction of children 

with a firm understanding of childhood in our culture and how to best inspire these little 

ones to continually come to Jesus. 

This work has not investigated the incredible variety of methodology which is being 

utilized in Christendom today.  The prayer of this author is that this has provided the 

reader with a foundation for child evangelism upon which one can build vibrant 

ministries utilizing age-appropriate message and method that will win many children for 

Christ. 
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Appendix A 

This is a chart constructed using materials from Lois LebarÕs book, Children in the Bible 
School.  It gives all of her reasons for reaching children with the gospel. 

"
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This treatment on the age of accountability will provide the reader with a little more 
information than included in the body of this paper.  It also approaches this subject from 

a different vantage point.  This writer produced the following work in June of 2008. 

 

An Ethical Response to the Age of Accountability 
By Dick Gruber, June 9, 2008 

Although the Òage of accountabilityÓ is not so much an ethical question as a 

theological one, I felt that this work could not proceed without some thought given to this 

subject and our ethical response.   

The Bible does not use the term Òage of accountability,Ó nor does it imply that there 

is one mystical age frame during which children suddenly understand and are drawn to a 

decision for or against God.  Edward Hayes writes, ÒAn "age of accountability" is not 

taught in the Scriptures. In fact, the basis for it is only a logical inference. If we accept 

the biblical teaching of original sin as related to an Adamic nature, we infer that the 

infant is born in sin, needs divine grace, and is ultimately accountable for that sin.Ó188  

The inference in our movement always leans towards the person, young or old being a 

sinner in need of GodÕs grace.  I am partial to William HendricksÕs teaching as he states, 

ÒThe term Òage of accountabilityÓ means a time or period of life when one is aware 

enough of GodÕs presence to respond to Him.Ó189 

The question always arises, at what time can a child become aware enough to be 

saved?  How old must he be before we teach him to love scripture and the message it 

brings? 
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), "
"

Irish childrenÕs evangelist Sam Doherty penned, ÒThe Bible does not give an age, 

and neither should we.  Children differ from each other.  But the Lord Jesus did speak 

about little ones trusting him (Matthew 18:6).  So the age when a child can trust Christ is 

generally much lower than what many Christians believe.Ó190  The age of a child may 

very well be a factor, but in my experience conscious accountability has more to do with 

maturity level than chronological age.  Assemblies of God Pastor, Richard Dresselhaus 

tells us in his 1973 book, Teaching for Decision,  

Obviously, it is impossible to determine a uniform age when all children reach this 
point of awareness.  The rate of growth and maturity varies radically, according to 
ability and background.  Some children have a basic comprehension of the gospel at 
age four or five.  Others may reach the age of ten before they seem ready to grasp 
the message of the gospel.  At any rate, salvation is conditioned upon some ability to 
understand the basic plan of salvation.  This is true for children as well as adults.191 

 

My own children professed Christ as Savior for the first time at ages three through 

five.  Granted, each one had a different understanding.  I do not believe that my children 

understood justification or the substitutionary atonement.  But each one understood GodÕs 

love as demonstrated through parental love and reinforced by loving teachers and leaders 

in the church.  The message, ÒJesus love me this I know,Ó was pretty much all they 

needed for that first time profession of faith. 

William Hendricks shows us this when saying, ÒTests of childrenÕs alertness and 

ability are illustrating that children mature at different ages and according to their 

individual capacity.  This fact does away with all attempts to establish a given and fixed 

chronological age as the time of accountability.Ó192 

So weÕve established that there is not a designated age of accountability in Scripture 

and that sometime in childhood, people reach an age of awareness and are therefore 

accountable to God.  Lawrence Richards declares, ÒWe ought to consider the possibility 

of children giving a true faith response to God without formal understanding of what is 
"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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involved in our formulations of the gospel.  A childÕs simple response to Jesus may be 

analogous to the faith response of so many through history who have not understood the 

cross, but who have met God in the more simple Word he spoke to them, and who have 

believed.Ó193 

We have also come to the juncture where ethics come into play.  If we are uncertain 

as to when a child can understand and accept salvation, then we have an ethical 

responsibility to do what we can to see that child come to Christ at as early an age as 

possible.  Let me put it another way, if a child reaches the age of accountability and does 

not accept Christ as Savior, that child may spend eternity without Christ.  He may go to 

hell.  Our ethical imperative, as it relates to the age of accountability, is to present the 

Gospel to children so they can make a decision for salvation.  

The church must involve itself in pre-evangelism training of the young children.  

From the time they are born, we can begin to surround them with the message of GodÕs 

love.  This happens as caring, loving workers serve the children week after week.  All of 

this time, the church is reinforcing what is happening in the home.  Lawrence Richards 

emphasizes this when injecting, ÒWe can never overestimate the importance of the 

relational climate.  This climate is perhaps the most powerful single influence in child 

development.  Wrapped in the love of parents and valued by other adults in the close-knit 

faith community, each child was gently guided to and nurtured in faith.Ó194 

Can we allow boys and girls the possibility  of spending eternity in hell?  No!  In an 

interview for an Assemblies of God publication a few years back, Pastor-Evangelist 

Tommy Barnett answers, ÒOur number one priority in childrenÕs ministry is soul 

winning.  As soon as children begin coming to church, we tell they must have a personal 

relationship with Jesus Christ.Ó195  This begs the question, ÒHow?Ó   
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My first response is that we cannot force this issue.  ÒTransformation is a work of 

the Holy Spirit alone.  All we can do is to help facilitate that process.  Much of the time 

that means we, as adults, need to get out of the way so that the Spirit of God can do that 

work.Ó196  So the Holy Spirit must work, but childrenÕs leaders must be used in His work.  

God chooses to use us in this grand salvation scheme.  Scottie May and her team tell us, 

ÒGod grants us the privileges of partnering with the Holy Spirit in helping children come 

and see Jesus.  We can point children to Jesus by helping them enter the stories of 

Scripture and follow Jesus there, getting to know him, love, and believe in him.Ó197 

We become eternal tour guides, pointing children to Jesus as they walk this road of 

life.  The leader in the Sunday school, small group, or childrenÕs church must take 

seriously the need for salvation of the children.  I met a childrenÕs church leader once 

who admitted that in three years he had never given a salvation invitation in his church 

time.  The kids had enjoyed teaching, puppets, and games, but had never been given the 

opportunity to respond to a loving Savior.  Dresselhaus reminds this worker and others 

like him, ÒOnly through a careful teaching of the Word of God, and as the Spirit is active, 

will these children recognize their need and feel drawn by the Spirit to salvation.Ó198 

Our ethical response must not be to give altar calls for the sake of numbers.  Nor can 

it be driven by the possible guilt of losing children to a Christ-less eternity.  Instead, we 

must be driven by love for children and the leading of the Spirit to bless the kids and, 

with GodÕs help, win them for Him before their hearts become old and cold.  We must, 

with enthusiasm and godly wisdom, present the gospel in ways that boys and girls will 

understand.  If we fail in this, we would be ethically negligent.   

The church must do all it can so when that individual time of accountability comes, 

we can walk the child into GodÕs presence. ÒThe time of accountability is the moment of 

grace when one is brought to a decision for or against Christ by the Spirit.  This moment 

requires the proclamation of the Word, the drawing of the Spirit, and the yielding of the 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
196 Scottie May. Beth Poterski, Catherine Stonehouse and Linda Cannell. Children Matter. Grand 

Rapids: William Eerdmans Publishing, 2005. 24. 
197 Ibid., 70. 
198 Richard L. Dresselhaus. Teaching For Decision. Springfield, Missouri: Gospel Publishing House, 

1973. 56. 
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individual to God.  Until this moment is possible, one may leave children in the hands of 

God.Ó199 

So our ethics drive us to proclaim the word to children through godly settings, 

relationships, and programming. We teach with sensitivity to the SpiritÕs leading and 

yield ourselves to God.  Then when the child reaches an appropriate level of 

accountability, the salvation step taken can be both meaningful and eternal. 

"

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
199 William Hendricks. ÒThe Age of Accountability.Ó In Children and Conversion, edited by Clifford 

Ingle, 84-97. Nashville, Tennessee: Broadman Press, 1970. 97. 
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Appendix C 

This is a comparative chart of the Synoptic Gospels presentations of Jesus welcoming the 
little children."
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Appendix D 

The author created this page comparing materials found on the ChildrenÕs Defense Fund 
website in 2001 and 2008.  The following pages represent the actual 2008 material. 
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The state of American children as reported by the ChildrenÕs Defense Fund 

Accessed September 4, 2008 

Each Day in America  

March 2008 

¥ 2 mothers  die from complications of pregnancy or childbirth.  
¥ 4 children  are killed by abuse or neglect.  
¥ 5 children or teens  commit suicide.  
¥ 8 children or teens  are killed by firearms.  
¥ 32 children or teens  die from accidents.  
¥ 78 babies  die before their first birthdays.  
¥ 155 children  are arrested for violent crimes.  
¥ 296 children  are arrested for drug 

crimes.  

¥ 928 babies  are born at low birth weight.  
¥ 1,154 babies  are born to teen mothers.  
¥ 1,511 public school students  are corporally punished.*  
¥ 2,145 babies  are born without health insurance.  
¥ 2,467 high school students  drop out.*  
¥ 2,421 children  are confirmed as abused or neglected.  
¥ 2,483 babies  are born into poverty.   
¥ 3,477 children  are arrested.  
¥ 18,221 public school students  are suspended.* 

* Based on calculations per school day (180 days of seven hours each) 
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Moments in America for Children  

March 2008 

¥ Every second  a public school student is suspended.*  
¥ Every 10 seconds  a high school student drops out.*  
¥ Every 17 seconds  a public school student is corporally punished.*  
¥ Every 25 seconds  a child is arrested.  
¥ Every 35 seconds  a baby is born into poverty.  

 

Additional Moments in America: 
> American Indian Children 
> Asian Children 
> Black Children 
> Latino Children 
> White Children  
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¥ Every 36 seconds  a child is confirmed as abused or neglected.  
¥ Every 41 seconds  a baby is born without health insurance.  
¥ Every minute  a baby is born to a teen mother.  
¥ Every 2 minutes  a baby is born at low birth weight.  
¥ Every  5 minutes  a child is arrested for a drug offense.  
¥ Every  9 minutes  a child is arrested for a violent crime.  
¥ Every 18 minutes  a baby dies before his first birthday.  
¥ Every 3 hours  a child or teen is killed by a firearm.  
¥ Every  5 hours  a child or teen commits suicide.  
¥ Every 6 hours  a child is killed by abuse or neglect.  
¥ Every 14 hours  a woman dies from complications of childbirth or pregnancy. 

* Based on calculations per school day (180 days of seven hours each) 
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CHILD ABUSE AND NEGLECT FACT SHEET 
All children should be raised in safe, nurturing, and loving families. It is a tragedy when 
children are victimized by abuse, neglect, alcohol and drug abuse, or domestic violence. 
The physical or emotional scars from such experiences can sometimes last a lifetime if 
not treated. They can prevent children from learning in school. They can make young 
people more vulnerable to violence and alcohol and drug abuse. It must be an urgent 
priority to strengthen the web of child and family supports to keep children safe, to 
prevent problems before they occur, and to resolve problems that do happen before they 
become crises. Permanent homes for all children who must be removed from their own 
homes must also be a priority. For many children this means helping to reunite them 
safely with their families. For those who cannot return home, adoption offers the best 
assurance of long-term stability for the child; although other permanent living 
arrangements, including placements with grandparents and other relatives, might be best 
in individual cases. 
Children: Abused, Neglected, and/or Who Witness Violence 
• An estimated 3 million children were reported as suspected victims of child abuse and 
neglect and referred for investigation or assessment in 2003; approximately 900,000 
children were confirmed as victims of child abuse and neglect.1 In other words, a 
child is abused or neglected every 35 seconds. 
• Fewer than 6 out of 10 (57.1%) of these children who were abused or neglected 
receive any post-investigation services. Several reasons are given for why only some 
children and families receive post-investigation services, including unavailability of 
services and long waiting lists.2 

• Neglect is the most common form of child maltreatment. Three times as many 
children are victims of neglect (63.2 percent) as are victims of physical abuse (18.9 
percent). Another 9.9 percent are recorded as victims of sexual abuse; 4.9 percent 
emotional and psychological maltreatment; and 16.9 percent other.3 

• Research indicates that children who live in families with annual incomes less than 
$15,000 are 22 times more likely to be abused or neglected than children living in 
families with annual incomes of $30,000 or more.4 This higher rate can be attributed 
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to the stress that poverty places on parents and to the increased likelihood that child 
abuse and neglect will be detected, reported and substantiated in low-income homes 
that are more closely supervised by social services and law enforcement agencies.5 

This does not mean that most poor parents abuse and neglect their children. In 2003, 
August 2005 
there were 12.9 million poor children in this country and fewer than 1 million 
confirmed to have been abused and neglected Ð and not all of these children were 
poor.6 

• Young children are most at risk for being abused and neglected. Infants represent the 
largest proportion of victims; almost 29 percent of the victims are between the ages 0- 
3 and over one half of all victims are 7 years of age or younger.7 

• Both child maltreatment and domestic violence occur in an estimated 30 to 60 percent 
of families where there is some form of family violence8 

• Estimates of the number of children who witness family violence are in the millions. 
-------------------------------------------------------------------------------- 
Families with Alcohol and Drug Problems in the Child Welfare System 
• Children whose parents abuse drugs and alcohol are almost three times more likely to 
be abused and more than four times more likely to be neglected than children of 
parents who do not abuse alcohol and other drugs.9 

• An estimated 40-80 percent of the families who become child protective service cases 
have problems with alcohol and/or drugs.10 

• 77 percent of caregivers with children in foster care need substance abuse services but 
less than a third of these caregivers have their needs met.11 

-------------------------------------------------------------------------------- 
Children in Foster Care 
• 523,000 children were reported to be in foster care as of September 30, 2003.12 

• At least 58 percent of the children in foster care are children of color; 35 percent are 
Black, 17 percent are Hispanic, 2 percent are American Indian/Alaska Native, and 1 
percent is Asian Pacific Islander. 2 percent are of two or more races.13 

• Black children and American Indian/American Native children are over-represented 
in the foster care system. Black children represent 16 percent of the general 
population but 35 percent of the foster care population; and American Indian/Alaskan 
Native children represent 1 percent of the general population but 2 percent of the 
foster care population.14 

• Infants and young children are entering foster care in greater numbers than any other 
age group and remaining in care longer than older children.15 
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This is a selected excerpt from a paper written by this author in June 2002.  The 
importance of prayer in evangelizing children cannot be stressed enough. 

"
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Background Thoughts 
"

In 1948, Frank Coleman wrote, ÒNo child should be left to grow up in our world of 
unbelief and flagrant sin without his having heard the Gospel with persuasive invitation 
to believe it and accept its salvation. (Coleman 9) 

Although praying for and working toward the salvation of the lost is as old as the church, the 
practice of doing these things on behalf of children is relatively new. 

The year is 1780, the place, England.  ÒRobert Raikes fails miserably when trying to reach 
and reform prisoners.  He decides to go after the children so that they may grow up to become 
good citizens.  With the children working in factories six days a week the only time he could 
teach them was on Sunday.  He hired a teacher, paid children a penny to come to ÒSunday 
School,Ó and began teaching them the basics of reading, writing, and morals using the Bible as a 
text.Ó (Clark) 

This is our first modern reference to somebody attempting to formally reach numbers of 
children with the Gospel.  In these last 200 years, God has raised up new ideas and well-equipped 
armies of people to reach boys and girls for his kingdom.  Prayer could only accomplish the 
success of these endeavors. 

What about prayer in general?  ÒPrayer is present among all societies and all peoples in the 
world.  This has led some to conclude that prayer is natural, rooted in the instinctive recognition 
of oneÕs dependence on a higher power.Ó  (Grenz 7) Whether or not that statement is true can be 
debated by those far more knowledgeable than I.  I believe that as long as there has been prayer, 
there have been parents praying for their children. 

Jesus offered prayer on behalf of the children. In Matthew 19:13-15 we read, ÒThen little 
children were brought to Jesus for him to place his hands on them and pray for them. But the 
disciples rebuked those who brought them.  Jesus said, "Let the little children come to me, and do 
not hinder them, for the kingdom of heaven belongs to such as these." When he had placed his 
hands on them, he went on from there.Ó (NIV)  He sets an example here for the church of today.  
Children and childrenÕs evangelism need prayer. 

In Scripture we find that prayer was a normal part of everyday life.  ÒThe words chosen to 
refer to prayer were normal, secular words.Ó  (Grenz 18)  People in JesusÕ time prayed.  The 
church should take note that people in JesusÕ day also believed that God would bless children 
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through the prayers of His teachers or prophets.  We should then take note that Jesus did not 
discourage this belief.  He took the time to place His hands on them and pray for them.  But Jesus 
did more than that.  He encouraged the people of His day, and the church throughout the 
generations to follow, to pray for children.  He tells us to ÒLet the little children come to me, and 
do not hinder them.Ó  We know that children can and will come to Jesus. 

ÒCall the role of the saints of God who have led the forces of the church, who have pioneered 
in world missions, who have taught the people of God.  The vast majority of them were saved in 
childhood days. (Coleman 10)  So child evangelism, whether by plan or default, has influenced 
the church of Jesus Christ throughout the ages.  Prayer is a catalyst for this movement. 

ÒThere is no larger soul value in the world than children.  To impress boys and girls 
themselves with the value of giving their whole lives to Jesus, we sometimes ask them if they 
would keep an apple and not eat it until it has rotted, or an ice cream cone until it melts, or a new 
pair of shoes until they are too small or an automobile until it is rusted. (Lebar 27)  This is as true 
today as it was when Lois Lebar wrote it in 1952.  Children need the Lord.  Prayer must be 
offered on their behalf if they are to have a genuine life changing experience. 

Prayer, or petition made on behalf of children, is an act willed by God himself.  
ÒPetition is the laying hold of and the releasing of GodÕs willingness and ability to act in 
accordance with GodÕs will and purpose on behalf of creation that God loves.Ó  (Grenz 
39)  It is GodÕs will that ÒallÓ will come to a saving knowledge of Him.  God has made it 
clear that He desires children to be part of that Òall.Ó  So prayer, or petition, on the part of 
children and for the salvation of children, is in keeping with GodÕs will.  

ÒD. L. Moody said, ÒWe are to ask with a beggarÕs humility, to seek with a servantÕs 
carefulness, and to knock with the confidence of a friend.Ó  (Crawford 118)  As 
childrenÕs evangelists, we are to do this on behalf of the children.  We must allow Holy 
Spirit to impart in us a passion for the lost boys and girls of planet earth. That passion 
will then fuel a continuous asking, seeking, and knocking that will bring results in the 
salvation of children everywhere. 
 

Bringing Prayer into the Pulpit 
 
Why should prayer be such a big part of what we do in childrenÕs evangelism?  A 

simple answer can be found in Dan CrawfordÕs writings, ÒA Christian should pray 
because the Bible teaches prayer.Ó  (Crawford 111)  Crawford goes on to write giving us 
specific reasons to pray. 

 

The Bible teaches prayer so: 

 We might delight God 

 We will not lose heart 

 We might be strengthened 
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 We may be healed 

 We might increase our wisdom 

 The peace of God will guard our hearts and minds 

 We will find compassion 

 We may make known with boldness the mystery of the Gospel.  (Crawford 112) 

 

Each one of these reasons is complimentary to childrenÕs evangelism.  We pray so 
that we might delight God.  What better reason do we have to communicate with our 
Maker?  We must delight Him and take delight in communing with Him. 

We pray so that we will not lose heart.  We live in a day and age where the forces of 
evil have drawn battle lines.  We must do all we can to combat the temptation to become 
weary in well doing. 

We pray that we might be strengthened.  The childrenÕs evangelist needs the strength 
and power of the Holy Spirit.  Each year I find it a little bit harder to kneel down behind 
that puppet stage, to stay up late with the kids at camp, or to maintain high energy levels 
during meetings.  I need GodÕs strength. 

We pray so that we may be healed.  ChildrenÕs evangelism must continue and grow in 
the future.  The childrenÕs evangelist must be a well-oiled tool ready to be used in the 
MasterÕs Hand.  Healing is paramount to this occurring. 

We pray for an increase in our wisdom.  Each week I come across another question or 
shocking situation that requires my input or assistance.  Each time this happens, I turn to 
God for His wisdom and understanding.  James 1:5 states, ÒIf any of you lacks wisdom, 
he should ask God, who gives generously to all without finding fault, and it will be given 
to him.Ó (NIV)  The prayer for wisdom should be a daily part of the childrenÕs 
evangelistÕs prayer regimen. 

We pray that the peace of Christ will guard our hearts and minds.  I donÕt know if you 
have noticed, but the world can be confusing.  The enemy, author of confusion, is at 
work.  The peace of Christ is a protection needed by the childrenÕs evangelist.  I once had 
an evangelist come to my church.  He arrived for the kidÕs crusade with an attitude.  He 
had been mistreated the week prior to our crusade and was determined to take this out on 
us.  He lost, we lost, and the children lost.  If only, this brother had allowed the peace of 
Christ to guard his heart.  We would all have had a different crusade experience. 

We pray so that we will find compassion.  We need Christ-like compassion for the 
children and families we are serving.  I pray that God will give me the same compassion 
for the foul-mouthed, dirty nosed, head lice ridden, bus kid as He does for the pretty little 
deaconÕs daughter that does everything right. 

We pray that we may make known with boldness the mystery of the Gospel.  If ever 
there was a time to preach the Word with boldness it is now.  Children need more than 
flannel graphs, puppets, power point, and slick tricks.  They need the life saving power of 
Jesus Christ.   

Prayer then must become part of your plan for child evangelism.  From the first letter 
to the host church, you must emphasize the need for prayer.  Encourage people young 
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and old to pray for the crusade, camp, or special event.  I am going to speak at a church 
later this summer that has been having prayer meetings on behalf of the crusade since 
January.  I can hardly wait to see what God will do in the lives of children at this praying 
church. 

Being the childrenÕs evangelist affords you the opportunity to pray in public.  Stanley 
Grenz gives us some good guidelines to follow when praying publicly.   

 
He suggests:  
1. The one who prays publicly must be sensitive to the leading of the Spirit. 

2. Remember that prayer is being addressed to God by a representative of the people, and 
not to the people by the representative of God. 

3. ACTS should be a guide in public prayer. 

4. Be sensitive to prayer length and volume. 

5. Live a lifestyle worthy of the honor of praying in public.Ó (Grenz 103-104) 

 

LetÕs look in more detail at the guidelines mentioned above. 
The one who prays publicly must be sensitive to the leading of the Spirit.  Whether it 

is the opening prayer at a kidÕs crusade or the closing prayer of a camp altar service, the 
childrenÕs evangelist must be in tune with the Holy Spirit.  Frank Coleman writes, ÒA 
great many Christians regard the winning of children as a highly specialized ministry, 
demanding the services of a ÒchildrenÕs expert.Ó The simple truth is that any yielded saint 
can be an effective soul winner among boys and girls if he will take GodÕs way.Ó 
(Coleman 23) In praying publicly and in ministry to children, become a willing vessel.  
Yield your life, thoughts, words, and actions to the Holy Spirit. 

Remember that prayer is being addressed to God by a representative of the people, and not to 
the people by the representative of God.  Do not get caught up in your own ability to deliver a 
fine sentence.  You are talking to God on behalf of the children.  The adults may pay attention to 
what you say, but the boys and girls will pay attention to who you are.   Your prayers in front of a 
group of children must be sincere, joy filled, and spoken from the heart.  You are addressing God 
on behalf of one of His favorite people groups. 

ACTS should be a guide in public prayer.  Take the congregation through a shortened version 
of what you do in personal prayer and devotion time.  Adore, Confess, Thank, and offer 
Supplications to God. 

Be sensitive to prayer length and volume.  The wise childrenÕs evangelist knows when to be 
quiet.  Keep it short, saint.  I have witnessed childrenÕs evangelists frightening boys and girls with 
great volume or speed during their prayers.  I like to approach the verbal speed and volume of 
Fred Rogers when I pray publicly with children.  I want the boys and girls to approach God with 
confidence.  Great volume does not impress children nor do I think it impresses God. 
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Live a lifestyle worthy of the honor of praying in public.  Being called an evangelist is not an 
automatic guarantee that a person is living for God.  In childrenÕs evangelism it is immensely 
important that the evangelist live worthy of his calling.  Children can spot a phony.  Often the 
honor of praying in public is assumed by the evangelist whether he deserves it or not.  Determine 
to become deserving in your life, attitudes, and speech. 

I once attended a crusade during which the evangelist went right from the opening song into 
his program and never led the kids in prayer until altar time an hour and a half later.  Prayer is the 
needed transition between opening thoughts and the body of your message.  I would never think 
of beginning a crusade or camp service without first praying.  I pray aloud that God would bless 
the service; he would give the children self-control in great abundance, and that He would give us 
good response at the altar. 

 

Believing in Prayer and the Altar Service 
 

If we provide small children frequent opportunities to say, ÒyesÓ to Christ in 
accordance with their limited comprehension of Him, we shall never err by hindering 
them from coming to the Savior, nor by being responsible for their making a mere 
profession before the Spirit has prepared the heart.  We shall never be guilty of going 
to either extreme if we give our groups of children numerous occasions to confess 
their love of Christ, and then deal individually with those who seek salvation, a 
miracle which happens once for all time and eternity.  (Lebar 171) 
 
The altar call or altar service is just such an opportunity.  Children are allowed to respond.  

They are given the opportunity to say yes to Jesus.  This can be a very meaningful and precious 
time.  It is certainly the one point in any childrenÕs evangelistic service that should be bathed in 
prayer. 

ÒThe real challenge in ministry with boys and girls is to provide that context in which the first 
step can be takenÉand then a whole lifetime of growth be supported.Ó (Richards 374)  The kidÕs 
crusade, camp service, or special evangelism event are perfect forums for the taking of this first 
step. 

Dutch Sheets says, ÒSmear everything your children have with the anointing!Ó (Sheets 211)  I 
add to that, Òsmear everything you do with, and for, children with the anointing.Ó  Altar service 
should be totally smeared or immersed in the anointing of God.  That doesnÕt happen by wishing 
or by programming.  It happens by prayer. 

Many childrenÕs evangelists are guilty of assuming that if the Word is preached in its various 
child-friendly forms, then God will simply show up at the altar call.  This will happen whether we 
have invited Him or not.  I say, ÒNo way!Ó Prayer for the anointing of GodÕs Holy Spirit must 
include every portion of the childrenÕs evangelistic service. 
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The altar call is oftentimes called the Òinvitation.Ó  We call it that because it is a time of 
inviting children to respond to GodÕs calling.  We must realize that to invite the children to 
respond without the Holy Spirit of God is to give invitation to failure. 

Ed Silvoso writes concerning Dr. WagnerÕs teaching, ÒAs he presented his research on major 
evangelistic thrusts in various regions of the world, he concluded that most of them did not 
translate into church growth.  According to Wagner, on an average, such crusades produced at 
best a mere 5% numerical growth in church membership.Ó  (Silvoso 29)  If this were the case 
with major evangelistic meetings worldwide, why would it be any different in the childrenÕs 
crusade?  We get so busy filling out our reports of the numbers of conversions that we often 
forget how many became life-long disciples. 

Praying for an effective life altering altar call is mandatory in child evangelism today.  We 
must experience the presence of God as He changes the hearts of boys and girls.  Praying for this 
kind of altar time demands that the childrenÕs evangelist pray for the lost children he is working 
to reach.  This in turn demands that the evangelist believe the children need a Savior.  
Acknowledging this need will drive the evangelist to pray and prepare with a newfound passion. 

ÒI am not talking about having a keen interest in the salvation of sinners.  No! I am talking 
about an all-consuming passion for the lost onesÉ  No!  I am talking about a lifestyle through 
which we devote every ounce of our energy to winning the lost.  If you lack this kind of passion, 
do not be discouraged.  This is not something with which we are born, nor something that can be 
learned.  It can neither be bought nor taught.  It has to be imparted by the Holy Spirit.Ó  (Silvoso 
92) 

Do you have an all-consuming passion for the lost ones?  Do you even believe that children 
can be lost ones?  It is this belief that compels me to reach the children.  If there is the chance that 
one child may die and spend eternity without Christ, it is my duty to do all I can to win them.  
Prayer is the one factor constant in the successful evangelism of people any age.   

ÒThroughout church history an awakening to prayer among the people of God has constituted 
the key to church renewal.  Every spiritual awakening of significance from the beginning of Acts 
to the Welsh revival early in this century had its roots in prayer.Ó  (Grenz 4)  If there is to be a 
spiritual awakening among children there must be prayer. 

The key tool in building better altar services is prayer.  Eternal work will be done in 
the hearts and minds of children when the evangelist sharpens his tools through prayer. 

Children love to respond at the altars.  It can become easy for the childrenÕs 
evangelist to become complacent in this area of praying for the altar service because boys 
and girls will respond.  Let us look at the common salvation altar call given in a 
childrenÕs crusade service.  The evangelist has every child close his eyes and think about 
Jesus.  After summarizing what he taught all evening, the evangelist asks for a show of 
hands from the children that would care to respond.  He invites those who have raised 
their hands to come to the altar for prayer.  Children respond and the altar fills. 

Kids come down to the altar for a variety of reasons.  Some come because they want 
to be where the action is.  They see others coming down and get excited.  It is the first 
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time in 90 minutes that the adults have allowed the children to leave their seats.  So the 
child goes forward.  That same child may be coming down to be near the evangelist. 

Another child feels the presence of God and doesnÕt know what to do.  He has already 
given his life to Christ, but is directed by the evangelist to come forward.  So in an effort 
to please God, whose Presence he feels, and to please the evangelists, who is bringing 
everyone forward, the child takes those steps.  Later, his parents cannot understand why 
he keeps responding to altar calls. 

Yet another child has a felt need that they wish to offer up in prayer.  The leader 
brings these children down in the group not knowing that they do not want to be saved.  
They only want God to perform some miracle of help or healing. 

Finally there is that group of children who genuinely feel the need of a Savior and 
respond at the altar to give their lives to him.  This child lives what Lois Lebar wrote 
about when she said, ÒWhereas many adults must be compelled to come to Christ, the 
children are eager to come if only we adults get out of their way and let them come.Ó 
(Lebar 20)  These boys and girls want to come to Jesus if we will only get out of their 
way. 

You can see by my writing that the childrenÕs evangelist must not only pray for a 
compassion for the lost child, but he must pray for discernment and wisdom in directing 
those children who respond to the altar call.  Assisting children at the altar involves more 
than leading them in a canned prayer.  It involves listening to the individual children and 
to the Holy Spirit of God, then praying accordingly. 

Spurgeon once said, ÒYour mouth must find out the childÕs words so that the child 
may know what you mean; you must feel a childÕs feelings, so as to be his companion 
and friend; you must be a student of juvenile sin; you must be a sympathizer in juvenile 
trials; you must, so far as possible, enter into childhoodÕs joys and griefs.  God will not 
raise a dead child by you if you are not willing to become all things to that child, if by 
any possibility you may win its soul.Ó (157) 

This kind of consecration on the part of the childrenÕs evangelist can only come from 
the Holy Spirit through a lifestyle of prayer.  God wants to use you to reach his children.  
He stands by ready to equip those servants who would dare to pray and ask for assistance. 
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Appendix F 

This is a portion of a paper developed in the summer of 2008 entitled, Ethical 
Considerations When Giving Altar Calls to Children.  The Author trusts it will further 

enhance the readerÕs understanding of important issues to consider when embarking upon 
the road to child evangelism. 

Ethical Considerations When Giving Altar Calls to Children 
By Dick Gruber, June 2008 
 

Faith or Fear; Setting Aside Scare Tactics and Letting God be God 

Daniel Smith writes, ÒPerhaps one reason so many children go into a period of 

spiritual stagnation in their teens is that they were frightened into Òjumping on a fire 

escapeÓ rather than being warmly attracted to the Person of Christ.  Although the danger 

of a lost eternity is a part of the gospel, it is not the central issue.Ó200  

It was the first Assemblies of God kidÕs camp I had ever attended.  I was a counselor 

for twelve elementary aged boys.  We sat through the long Monday evening service.  My 

boys were restless, some were sleeping.  Then the lighting changed and the evangelist 

began drawing a colorful chalk picture on a large drawing board.  Dynamic music played 

in the background.   

The evangelist spoke as he drew.  He told the story of a drawbridge operator who, in 

order to save an entire trainload of passengers killed his only son in the gears of the 

drawbridge.  This man then invited children to accept the sacrifice of Jesus.  I witnessed 

children crying as they went to that altar rail.  For the most part, they were not convicted 

by the Holy Spirit.  They were scared by a story.  They were full of sorrow for the boy 

who had been killed. 

Daniel Smith informs us, ÒBoth Scripture (1 John 4:18) as well as personal 

experience teach us that fear is a powerful and uncomfortable emotion.Ó201  Our task in 

leading children to the altar should not be one of frightening them.  We are presenting a 
"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
200 Daniel H. Smith. How to Lead A Child to Christ. Chicago: Moody Press, 1987. 21. 
201 Daniel H. Smith. How to Lead A Child to Christ. Chicago: Moody Press, 1987. 20. 
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loving God who will accept them in their sinful state, forgive them, cleanse and befriend 

them for eternity.   

Since that first camp experience I have experienced many similar altar services.  

These were services during which the leader played upon the emotions of children 

causing them to fear for their eternal destination as well as their livelihood on earth.  One 

night at a camp in the Midwest, a childrenÕs worker laughed and said to me, ÒThat 

preacher sure scared the hell out of them, didnÕt he.Ó  I did not find this funny.  There is 

no solid ethical platform from which I can preach that would allow me to Òscare the hell 

out of them.Ó 

Edward Hayes reinforces this concept as he notes, ÒAvoid anxiety-producing appeals 

to both parents and children. In any effort to evangelize children, youth, or adults, the 

Scriptures give us the clues. We are to balance our zeal with confidence in a sovereign 

God.Ó202  It would seem to me that a preacher who preys upon the fears of children in 

order to reap a harvest has little confidence in a sovereign God.   

I know of a man who performs great feats of magic in his services.  Early in his 

ministry, he used intense colors, lights, and actions to preach his message of salvation.  

Much of this frightened the children and disturbed the adults.  As he grew in the Lord and 

in his ministry the man simplified his program making it less scary and more 

understandable at the same time.  He essentially did what H.B. London wrote about when 

he inscribed these words, ÒThe Church can be the place where the child feels safe, 

cherished, and nurtured.Ó203  Casting fear into a crowd of children is not the kind of net 

that reaps an authentic spiritual catch.  Jesus, our Good Shepherd and master fisher of 

men would use bait and tackle that fit the waters in which he was fishing. 

My friend Randy Christensen writes, ÒChildren are searching for the reality of 

supernatural power in an everyday world.  This is the theme of the most popular 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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203 H. B. London and Neil Wiseman.  A Wake Up Call to Save Our Children, Enrichment, Spring 1999. 

Volume Four, Number Two. Assemblies of God, Springfield, MO. 16. 
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childrenÕs books, movies, and toys.Ó204  In our current spiritual climate, children are 

being subjected to all kinds of interpretations of the use and misuse of spiritual power.  

Every character from Sponge Bob to Harry Potter is using magical interaction in some 

form to entertain.  The church must be a place where genuine spiritual power is 

demonstrated in a non-abusive, Christ-like manner.   

Robert Choun puts it beautifully when he pens, ÒA growing awareness of God takes 

time.  The practice of truth is like piano practice; both take incalculable repetition to 

achieve proficiency.  Children have qualities that require that kind of attention and 

repetition.Ó205  Fear tactics to reap results at an altar are little more than an attempt to 

bypass a God imposed natural order and rush children to a verbal commitment before 

their hearts are ready for salvation.  ItÕs like placing them in a piano recital without 

having allowed them to spend time practicing. 

So let us reiterate the ethical consideration here.  The leader of children must put 

aside personal ambition and rely on faith rather than fear in giving altar calls to children.  

He must set aside scare tactics and let God be God.  The leader must, with a clean 

conscience, present the facts of the gospel in a consistent understandable way to the 

children.  Witnessing positive spiritual results in the lives of children may take minutes, 

days, or even years.  In this respect, childrenÕs ministry is not a sprint, but rather a 

marathon.   

Sam Doherty shows us this saying, ÒAs you evangelize children you should instruct 

the mind, praying that God will enlighten it; involve the emotions, praying that God will 

stir them; and challenge the will, praying that God will change its direction.Ó206  The key 

element in what Sam says is ÒGod.Ó  Notice his total reliance upon God for results.  In 

SamÕs words, ÒGod will enlighten, God will stir, and God will change its direction.Ó  The 

task then is to allow God to do His work and will in the life of the child as you faithfully 

present GodÕs Word and plan to that child. 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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When altar time comes, put away your arsenal of scary and heart breaking stories 

and replace them with a kind invitation to accept GodÕs forgiveness and grace. 

 

Pressure or Pleasure; Relaxing the Altar Time so that Children can Enjoy the 
Presence of God 

 

ÒOften a child responds to a gospel appeal out of a deep desire to gain approval. It is 
part of the identity struggle within each of us to desire the approval of a parent or 
teacher. Winning the child according to this set of psychological principles, may be 
little more than instilling into the child the mysterious codes and mores of our society. 
Thus, willingly obedient, a child may gain his rightful place in the family or other 
adult institutions.Ó207 

 

Our treatment of altar calls and ethical considerations would not be complete without 

addressing the pressure that can accompany an appeal for salvation.  Perceived pressure, 

whether valid or not, may drive a child to a response without the wooing of the Spirit.  

The child may have learned, through regular observance, that those who accept Christ 

find communal approval.  Pressure to Òget savedÓ is translated into acceptance in the 

church family which is very appealing to children.  Well meaning, and perhaps spiritual, 

workers may inadvertently apply pressure promoting this kind of Òapproval conversionÓ 

experience among the children.   

In the midst of this possible atmosphere of underlying community pressure, we must 

continue to encourage individual children in the faith.  Daniel Smith reminds us, ÒThere 

is no more biblical basis for doubting the genuine, intelligent, and uncoerced confession 

of faith from a child than there is from an adult.Ó208  Kids can be genuinely saved even if 

there is a presence of pressure.   

Smith goes on to say, ÒNo doubt many boys and girls are unwisely urged into a false 

profession.  But spiritually minded adults who know the Word of God and love children 
"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
207 Edward L. Hayes.  ÒEvangelism of Children.Ó Bibliotheca sacra, 132 no 527 Jl-S 1975, p 250-264. 257.  
208 Daniel H. Smith. How to Lead A Child to Christ. Chicago: Moody Press, 1987. 15. 
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can discern genuine confessions by careful communication with children.Ó209  We must 

begin to sort out the sheep in the pen discovering just what kind of conversion experience 

they have enjoyed.  Children should not be left without guidance as they progress from 

whatever level of faith they have achieved.  Pastor Richard Dresselhaus, in his book 

entitled, Teaching for Decision writes, ÒChildren, if properly taught, may at an early age 

enter into a personal relationship with Jesus Christ that will be very meaningful, both in 

childhood and in later life.  The church must never under-emphasize the power of the 

Holy Spirit to produce saving faith in the heart of a child.Ó210  

  Our ethical approach demands that we do as Dresselhaus states and Òproperly 

teachÓ the children.  Our approach must never be one of compelling commitments, 

pressuring young children, or demanding through actions and words that the altar be 

filled.  ÒMake appeals for young children to receive Christ that are prompted by pure 

motives and are given simply and in a nonpublic manner. The notable success of various 

child evangelism efforts cannot be denied.
 
But the motive must never be numbers or 

outward response, nor should appeals be accompanied by offers of gifts, recognition, or 

special privileges.Ó211   

Our challenge is to relax the altar call so that children can enjoy the presence of God.  

It was Monday night altar time at a camp in Texas.  A boy named Mike approached me 

and declared, ÒI am not going to pray.Ó  Rather than force his involvement, I was checked 

by the Spirit and answered, ÒWell just sit back and watch then.  If you have any 

questions, come see me.Ó  Mike almost seemed confused by my answer and worked his 

way through the other children back to his seat.  This same scenario was repeated the 

following two nights and finally on Thursday evening, Mike came up to me with tears in 

his eyes.  He blurted out, ÒI want to pray.  I know I need Jesus.Ó  Had I forced MikeÕs 

involvement he may have rejected Christ altogether. 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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210 Richard L. Dresselhaus. Teaching For Decision. Springfield, Missouri: Gospel Publishing House, 1973. 
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An invitation to come to Christ need not be forced or pressure-filled.  Children can 

be encouraged to act upon what they have learned in a service without adults and other 

children applying undue pressure to respond. 

Sam Doherty instructs us in the importance and style of the gospel invitation given 

to children.  He exhorts, ÒThe invitation is a call from Jesus Christ to come to him, in 

repentance and faith, to receive forgiveness and a new nature.Ó212  This is a loving 

invitation to come to Christ.  It is a gentle encouraging word instructing the unregenerate 

child to admit his sin and trust Jesus for forgiveness and new life.  There are no clamps of 

guilt pressing down on the child.  There are no words or actions which make the child 

feel less than accepted if he does not respond. 

As Sam teaches childrenÕs workers using examples from the book of Acts, he 

explains, ÒLike the apostles, you should trust God the Holy Spirit to work in the hearts of 

the children Ð and not put pressure of any kind on them to respond to ChristÕs 

invitation.Ó213  So our task in approaching altar calls in an ethically responsible manner is 

to relives the pressure.  Evaluate methodology used to gain a response and develop a 

process which allows children to come to Jesus without social or emotional screws being 

tightened.   

This brings us to our final consideration. 

 

Let or Limit; Allowing Children to Come to Jesus Rather than Engaging in Psycho-
spiritual Coercion. 

 

The key question here is, ÒHow are you, as a leader of children, going to follow the 

words of Jesus?Ó  Is it possible to ÒletÓ the children come without engaging in forms of 

coercion?  I believe it is.  I come full circle back to the original quote that inspired my 

study of the approach to altar calls and children.  Sam Doherty wrote, ÒI never ask 

children to raise their hands, or look at me, or stand up, or come to the front if they want 
"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
212 Sam Doherty. How to Evangelize Children. Northern Ireland: CEF Specialized Book Ministry, 2003. 55. 
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to be saved Ð or if they want to help them.  This can easily result in a quick and emotional 

response which has not been thought through, or there might even be the possibility of 

following the leader, when children do what they see others doing.Ó214  This generates the 

question, Òcan an altar call be given without application of psychological, social, or 

spiritual coercion?   

Sam proposes that rather than altar calls, the childrenÕs worker give invitations.  He 

suggests that the leader invite the child to come and seek counsel after the meeting is 

over.  ÒThis allows them time to think about what they are doing and to come on their 

own initiative Ð rather than being influenced by others.Ó215   

I am not suggesting that the childrenÕs leader give up the tradition of the altar call.  

What I am suggesting is that we utilize this important juncture in any service to impart an 

invitation to children.  This invitation may or may not include the children coming 

forward in response.  Whether this invitation includes an immediate public response or 

not is the leaderÕs prerogative.  It must carry with it authority without pushiness and 

spirituality without overzealousness.    

The altar call or invitation must not water down the basic gospel message.  Tony 

Kummer, Baptist ChildrenÕs Pastor blogs, ÒBeing overzealous to give a child assurance 

of heaven can result in a false assurance. Repentance is a biblical component of 

conversion.Ó216  Sound teaching on basic salvation doctrine is demonstrated through the 

life of the teacher then acted upon by the child.  This suggests more of an ongoing 

process rather than a onetime instant occurrence. Lawrence Richards expound upon this 

saying, ÒUltimately, our assurance of a relationship with God does not come because we 

remember when we made a verbal commitment, but because we increasingly commit 

ourselves to live for Him, and discover a growing trust and love.  It would be wrong to 

deny the possibility of childhood conversion.Ó217  He writes further, ÒThe real challenge 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
214 Ibid., 94. 
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in ministry with boys and girls is to provide that context in which the first step can be 

takenÉand then a whole lifetime of growth be supported.Ó218 

Perhaps the coercion related to altar time would cease if leaders began to look at 

salvation in the lives of children as more of a process than a singular decision.  This 

process will be marked by various decision points as a child grows in his cognitive ability 

to grasp the abstracts like love and eternity.  Lois Lebar writes,  

ÒIf we provide small children frequent opportunities to say, ÒyesÓ to Christ in 
accordance with their limited comprehension of Him, we shall never err by hindering 
them from coming to the Savior, nor by being responsible for their making a mere 
profession before the Spirit has prepared the heart.  We shall never be guilty of going 
to either extreme if we give our groups of children numerous occasions to confess 
their love of Christ, and then deal individually with those who seek salvation, a 
miracle which happens once for all time and eternity.Ó219"" 

 

Sometime in a childhood blessed by consistent exposure to the Christian message, 

the child will experience this once and for all miracle.  It may be at an altar or on a 

playground.  It may happen with adult supervision or not.  My son Aaron announced one 

morning at breakfast that he had asked Jesus to come into his heart.  It was his first 

ÒpublicÓ confession of faith and I understood that at age four, he didnÕt comprehend the 

implications of his announcement.  But my wife and I encouraged him anyway.  We 

continued to nurture his faith at home and through the church.  He prayed at altars on 

many occasions through the childhood years.  Each experience only served to solidify his 

spiritual commitment that began before that breakfast table pronouncement.  Barna states, 

ÒAnyone who wishes to have significant influence on the development of a personÕs 

moral and spiritual foundations had better exert that influence while the person is still 

open-minded and impressionable Ð in other words, while the person is still young.Ó220 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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What Barna and I are explaining here is a process of letting children come to Jesus.  

Many times the methods used in formal childrenÕs ministry settings can limit a childÕs 

true response to the gospel.  This occurs any time the child is put in a position of feeling 

that he must respond in order to please teacher.  Hayes writes, ÒAll of this discussion is 

meant to demonstrate the fact that when we seek to integrate a doctrine of salvation with 

a behavioral concept of evangelistic methodology, we encounter difficulty.Ó221  Our 

particular behavioral concept of evangelistic methodology may then be responsible for 

causing difficulty in producing clearly authentic faith response in young children.  

Our ethical response to the possibility that this is true must be to step back and assess 

the dynamics of what we are doing.  We cannot continue with business as usual if that 

form of business is offending little ones.  Jesus said, ÒAnd whoever welcomes a little 

child like this in my name welcomes me.  But if anyone causes one of these little ones 

who believe in me to sin, it would be better for him to have a large millstone hung around 

his neck and to be drowned in the depths of the sea.Ó222  Our ethical response is to adjust 

what we are doing so that children will be welcomed to Jesus without offense. 

Conclusion 

Edward Hayes wrote, ÒGiving an invitation is a natural and normal part of the gospel 

presentation. How it is done is quite another thing. Teachers are wise not to force or push 

for decisions. The gospel, rightly presented, has its own appeal. The Savior has His own 

drawing power. This is the divine work of the Holy Spirit in wedding human need and 

response to the winsomeness of Christ.Ó223  The childrenÕs worker in todayÕs evangelistic 

setting must be willing to accept this Òdivine work of the Holy Spirit.Ó  Altar times 

cannot be forced, pressure-filled, events in the lives of children. 

In this paper addressed: (1) Faith or Fear; Setting aside scare tactics and letting God 

be God, (2) Pressure or Pleasure; Relaxing the altar time so that children can enjoy the 

"""""""""""""""""""""""""""""""""""""""""""""""""""""""""""
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presence of God, and (3) Let or Limit; Allowing children to come to Jesus rather than 

engaging in psycho-spiritual coercion. 

Considering the length and depth of this work, all aspects of each segment allow for 

further study.  Questions will continue to arise each time an altar call is given.  Our 

ÒChristianÓ ethics based in part on ChristÕs character, demand that we question, evaluate, 

and, if need be, adjust our approach when giving altar calls to children.  In this world of 

confusion, ethical foundations such as compassion, integrity, and faith continue to stand 

rock solid.  While the storms of ego, impatience, and unbelief assail us, our godly ethics 

will stand.  With the LordÕs help, I believe that anyone involved in leading children to 

Christ can consider the arguments stated in this paper and better serve the children and 

Jesus when altar time comes."

"
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Appendix G 

MaslowÕs Hierarchy of Needs can be applied when approaching childrenÕs evangelism in 
a holistic way.  Only when childrenÕs basic esteem, love, safety and physiological needs 
are being met, may the spiritual (self-actualization) be addressed.  This selection gives a 

simplified explanation of MaslowÕs work. 

 

http://honolulu.hawaii.edu/intranet/committees/FacDevCom/guidebk/teachtip/maslow.ht
m  Accessed October 13, 2008. 

 

MASLOW'S HIERARCHY OF NEEDS  

from Psychology - The Search for Understanding  
by Janet A. Simons, Donald B. Irwin and Beverly A. Drinnien 

West Publishing Company, New York, 1987 

 
Abraham Maslow developed a theory of personality that has influenced a number of 
different fields, including education. This wide influence is due in part to the high 
level of practicality of Maslow's theory. This theory accurately describes many 
realities of personal experiences. Many people find they can understand what 
Maslow says. They can recognize some features of their experience or behavior 
which is true and identifiable but which they have never put into words.  

Maslow is a humanistic psychologist. Humanists do not believe that human beings 
are pushed and pulled by mechanical forces, either of stimuli and reinforcements 
(behaviorism) or of unconscious instinctual impulses (psychoanalysis). Humanists 
focus upon potentials. They believe that humans strive for an upper level of 
capabilities. Humans seek the frontiers of creativity, the highest reaches of 
consciousness and wisdom. This has been labeled "fully functioning person", 
"healthy personality", or as Maslow calls this level, "self-actualizing person."  

Maslow has set up a hierarchic theory of needs. All of his basic needs are instinctoid, 
equivalent of instincts in animals. Humans start with a very weak disposition that is 
then fashioned fully as the person grows. If the environment is right, people will 
grow straight and beautiful, actualizing the potentials they have inherited. If the 
environment is not "right" (and mostly it is not) they will not grow tall and straight 
and beautiful.  

Maslow has set up a hierarchy of five levels of basic needs. Beyond these needs, 
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higher levels of needs exist. These include needs for understanding, esthetic 
appreciation and purely spiritual needs. In the levels of the five basic needs, the 
person does not feel the second need until the demands of the first have been 
satisfied, nor the third until the second has been satisfied, and so on. Maslow's basic 
needs are as follows:  

Physiological Needs  
These are biological needs. They consist of needs for oxygen, food, water, 
and a relatively constant body temperature. They are the strongest needs 
because if a person were deprived of all needs, the physiological ones would 
come first in the person's search for satisfaction.  

Safety Needs  
When all physiological needs are satisfied and are no longer controlling 
thoughts and behaviors, the needs for security can become active. Adults 
have little awareness of their security needs except in times of emergency or 
periods of disorganization in the social structure (such as widespread rioting). 
Children often display the signs of insecurity and the need to be safe.  

Needs of Love, Affection and Belongingness  
When the needs for safety and for physiological well-being are satisfied, the 
next class of needs for love, affection and belongingness can emerge. 
Maslow states that people seek to overcome feelings of loneliness and 
alienation. This involves both giving and receiving love, affection and the 
sense of belonging.  

Needs for Esteem  
When the first three classes of needs are satisfied, the needs for esteem can 
become dominant. These involve needs for both self-esteem and for the 
esteem a person gets from others. Humans have a need for a stable, firmly 
based, high level of self-respect, and respect from others. When these needs 
are satisfied, the person feels self-confident and valuable as a person in the 
world. When these needs are frustrated, the person feels inferior, weak, 
helpless and worthless.  

Needs for Self-Actualization  
When all of the foregoing needs are satisfied, then and only then are the 
needs for self-actualization activated. Maslow describes self-actualization as 
a person's need to be and do that which the person was "born to do." "A 
musician must make music, an artist must paint, and a poet must write." 
These needs make themselves felt in signs of restlessness. The person feels 
on edge, tense, lacking something, in short, restless. If a person is hungry, 
unsafe, not loved or accepted, or lacking self-esteem, it is very easy to know 
what the person is restless about. It is not always clear what a person wants 
when there is a need for self-actualization.  

The hierarchic theory is often represented as a pyramid, with the larger, lower levels 
representing the lower needs, and the upper point representing the need for self-
actualization. Maslow believes that the only reason that people would not move well 
in direction of self-actualization is because of hindrances placed in their way by 
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society. He states that education is one of these hindrances. He recommends ways 
education can switch from its usual person-stunting tactics to person-growing 
approaches. Maslow states that educators should respond to the potential an 
individual has for growing into a self-actualizing person of his/her own kind. Ten 
points that educators should address are listed:  

1. We should teach people to be authentic, to be aware of their inner selves and 
to hear their inner-feeling voices.  

2. We should teach people to transcend their cultural conditioning and become 
world citizens.  

3. We should help people discover their vocation in life, their calling, fate or 
destiny. This is especially focused on finding the right career and the right 
mate.  

4. We should teach people that life is precious, that there is joy to be 
experienced in life, and if people are open to seeing the good and joyous in 
all kinds of situations, it makes life worth living.  

5. We must accept the person as he or she is and help the person learn their 
inner nature. From real knowledge of aptitudes and limitations we can know 
what to build upon, what potentials are really there.  

6. We must see that the person's basic needs are satisfied. This includes safety, 
belongingness, and esteem needs.  

7. We should refreshen consciousness, teaching the person to appreciate beauty 
and the other good things in nature and in living.  

8. We should teach people that controls are good, and complete abandon is bad. 
It takes control to improve the quality of life in all areas.  

9. We should teach people to transcend the trifling problems and grapple with 
the serious problems in life. These include the problems of injustice, of pain, 
suffering, and death.  

10. We must teach people to be good choosers. They must be given practice in 
making good choices.  
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